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INTRODUCTION 

SWAMl BHOLA NATHJI MAHARAJ 

(by Mr» R, K, Khanna, Registrar, Lucknow 
University, Lucknow, India), 

My Divine Guru, Swami Bhola Nathji 
Maharaj is a world teacher, and is already 
recognised as such by those to whom He 
has chosen to disclose Himself. For me to 
describe Him, is like showing candle to the 
Sun ; but perhaps the bright Sun can be 
seen more easily through smoked-glass (i, e, 
a sinner like myself). In this spirit these 
few lines are written. 

The personality of Swamiji is Divine ; of 
whom the whole world will soon be proud. 
He is Love Incarnate and the living foun- 
tain of Divine Love from whom others 
may drink freely. He is the Supreme 
Lover personified ; and yet, if you meet Him 
His sublime humility, His unmatched meek- 
ness and His overflowing Love will over- 
power you. He calls himself ‘ Ghulam Rue 
Zamin ’ i. e. Servant of the Earth — 
Slave of all humanity. As you will see, 
His speeches and writings are dyed deeply 
with Love ; they infuse new life into minds 
that are dead to life of the spirit ; they 
melt hearts grown hard by unremitting 
contact with material life. His personal 
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charm draws members of all faiths and 
religions, and having drawn, holds them in 
a relationship of Love. Swamiji’s teachings 
are absolutely free from all religious pre- 
judice: they are common to all religions. His 
spiritual Power (Shakti) transcends human 
power of description, and understanding. 

For years my prayer has been “ Oh Lord, 
be so kind as to appear before me once in 
Human form : for, hundreds of thousands 
of prostrations are awaiting their fulfilment 
upon my forehead.” This prayer has been 
fulfilled and the Lord has come to me as 
Embodiment of Love. I have had the rare 
privilege of living in His holy feet for over 
two years now and can state with certainty 
that no genuine seeker after Truth or Lover 
of God, can go away disappointed from His 
door, no matter what his religious belief or 
previous attainment may be. Those who 
have been genuinely waiting for the return 
of their Lord on eai-th (to redeem them), 
and those who have suffered the anguish of 
separation from their Lord, will receive a 
message of Love and Peace from Swamiji 
at first sight without a word being spoken. 
Let them come and receive their message of 
Love and Peace. 



His famous book in Urdu Payam-i- 
Mohabbat,” (Message of Love) is being 
translated into English and it is hoped, will 
be published soon. No book can, however, 
replace the spoken word or the personal 
touch of a teacher, least of all personal 
contact with a world Teacher. In these short 
essays (published in the form of ‘‘ Rays of 
Light”) there is sufficient spark to fire the 
imagination of the uninitiated who really 
want contact with Divine Life. Older lovers 
will find fresh stimulation : sufficient to last 
them until they come and meet Swamiji, 
face to face to receive their message. 

This is being published as an invitation 
to everybody to come and feel the joy of 
Life of the spirit : as an invitation to those 
who have had enough of the anxieties of 
material life and now seek strength and Peace 
of mind; an invitation to troubled and wound- 
ed hearts to a quiet and soothing sojourn 
on earth by Union with Divine Life, and 
then to a life of Love, Faith and Service. 

No. 1, Rai Prag Narain Road, 
LuckuQiv, 


Dated 1st January, 19SS* 
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HAPPY HEWS AHD CONGRATULATIONS. 

[By His Holiness Szmmi Bhola Nathfi 
Maharaj) 

My Friend has thrown a string around 
my neck, and leads me wheresoever He 
wills.” 

The Lord is the Soul of the world, and 
the world His body; this in truth is Theism, 
the rest is all cant. 

As according to the behest of God I 
look upon all members of humanity, irres- 
pective of their caste or creed, as my real 
brothers, I bring to you (my brothers) 
glorious tidings and congratulations : 
namely, that God has, by His kindness 
and Grace, made me “Ghulam Rue-Zamin” 
(servant of the EaHh) : for the service of 
mankind. By the same Grace, God will 
now grant such extra-ordinary supernatural 
and wonderful power, out of His infinite 
might, so that this “ Ghulam Rue-Zamin ’ ’ 
will serve the world with heart and soul, as a 
result of which all the present troubles and 
miseries of the world will be brought to an 
end. 
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Out of the seed, that was sown by all 
the incarnations of God, Prophets, Sages, 
Mahatmas, Saints, Fakirs and other 
Divine souls, in the past for the spiritual 
and temporal benefit and comfort of huma- 
nity, has, by the Grace of God sprung up 
the desired fruitladen tree. This “ Ghulam 
Rue-Zamin ” will now, in obedience to 
the will of God, feed all mankind with this 
fruit. The sacred result of eating this 
fruit will be that every brother will, regard- 
less of caste and creed, look upon the pain 
and pleasure, the loss and gain, of others 
as his own. As a result of partaking of 
this fruit he will love others in the same 
manner, as every man now loves his near 
relations, like wife, children, parents etc. 
Nay, every brother will love others as dearly 
and as sincerely as he now loves his own 
self ! Further, every brother will now ac- 
quire perfect Faith in the existence of God. 
For that reason every man will look upon 
God as his Real Father, and all human 
beings as his real brothers, just as if they 
were parts or pieces of one great mechanism, 
the clock of the Universe. Besides this I 
have another auspicious news to impart : 
namely, that I am the first person who, by 
the Grace of God, and in accordance with 
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His order, has admitted all humanity to 
his own religion. In my view there is not 
one man left in this world now who has not 
accepted my true religion or whose religion 
I have not accepted. This will surprise 
you and you will probably say this brother 
is claiming what is impossible. But I assure 
you, by the command of God, that you will 
very soon see for yourself that no moslem 
brother will compel anyone into Islam. 
Similarly no chiistian brother will instruct 
anyone to become a Christian. So much 
so, that no one, whatever be his faith, (may 
be a Hindu, Arya, Sikh, Jain, etc.) will 
advise any man to renounce his present re- 
ligion or to accept some other belief. But 
you know that this can only be possible if, 
by the grace of God, only one true and real 
religion prevails throughout the whole 
world, in which God commands every man 
to treat human beings and animals with 
such love and sincere affection as he would 
treat his own self or would like himself to 
be treated by others; and not to treat 
others in the way that he would not like 
others to treat him. 

“Do not wish for others what you would 
not like for yourself.” 
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I have further to submit that God has 
granted to this Ghulam Rue-Zamin 
such an efficacious, most excellent, and sacred 
medicine with which all physical and 
spiritual ailments can be cured. So that any 
brother who uses this holy medicine, in 
accordance with the directions of this 
Ghulam Rue-Zamin will by the grace 
of God, acquire health of body and of spirit. 
‘^The Name (of God) is the elixir for all 
diseases”. He will be set free from all fears 
of this world, and from hopes of the next 
and he will pass the rest of his days in 
comfort and peace. Further, when he aban- 
dons this body he will be saved from the 
pains and troubles of birth and death, 
and will be absorbed in God in blissful union. 
There is a verse in the Rig Veda, which in 
brief means: — ‘‘That All pervading. Ever- 
lasting God, in whom all learned-men the sun 
the stars etc, etc, and all orderliness, subsists, 
to disclose whom is the sublime purpose of 
all the Vedas: if one does not comprehend 
Him (Brahma) what comfort can he obtain 
from the reading of the Vedas. None 
whatever. He who after reading the Vedas 
becomes a faithful ascetic (Dharmatma 
Yogi) and comprehends Him (the Bramha), 
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fixes himself in Him, he alone attains perfect 
bliss and salvation.” 

Elsewhere it is said : — 

“ He whose Faith (in God) has reached 
the core of his heart has obtained the 
essence of all knowledge for illumination of 
his mind. The state of his mind changes 
from that of perpetual fear to that of 
Absolute Fearlessness. As he sprang from 
Divinity so he merges back in Divinity,” 

My brothers, after hearing these tidings 
and congratulations you should thank your 
True Lord from the core of your heart. It 
is now the duty of each one of us to convey 
these joyful news and blessings to our 
friends and relations, acquaintances and 
strangers, so that they too may thank God 
for His kindness and benevolence. Fur- 
thermore, I beg to submit that owing to the 
unlimited and infinite kindness of God, 
now I neither desire life nor do I fear death. 
I do not seek paradise, nor do I shudder 
from hell. I do not crave for salvation, nor 
am I afraid of bondage. 

Therefore my life, my death, my prayers, 
my sleep, my waking hours, my food, my 
diink, so much so, that every movement 
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of mine, external or internal, seen or un- 
seen, physical or spiritual — etc. etc., my 
all is for God alone. 


OM TAT SAT. 


C/ 


.JC/A 


GHULAM RUE-ZAMIN. 
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What do we need and how can we get It. 

(1) What is it that we need ? (2) Does 
the thing that we need exist or not ? 
(3) If it does exist, where is it and 
how can we get it ? 


When we look within our hearts, (or turn 
our attention inwards) we hear a voice 
which appears to be continuous and perpe- 
tual. This voice says where is joy, com- 
fort or bliss ? How can ‘Peace’ be obtain- 
ed ?”. This is a question which is frequent- 
ly arising in the mind of practically every 
one of us. I say ‘ practically ’ because those 
who have realised God (or Self) are free 
even from this question. 

Before we start our chase for this ‘Bliss’, 
the first question that arises in our minds 
is, “ Does it exist at all ?” and this question 
gives us a fair amount of perplexity. In 
our search we first direct our attention to 
the outside world, as for instance, to the 
cinema, to the theatre and to a large variety 
of other petty objects of daily life. After 
a little while we begin to say “ I get a lot 
of pleasure out of such and such article or 
entertainment. For example, I went to the 
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Talkies this evening and obtained a lot of 
pleasure therefrom”. But this is a mistaken 
view like the mistaken view of the musk- 
deer, who carries the musk in his own pouch, 
gives fragrance to the jungle from his musk 
and then says “ Look, what lovely fragrance 
is here The proof of this mistake is given 
by a change in the direction of the breeze : 
with the result that that poiiion of the 
jungle which was fragrant before, no longer 
remains sweetly scented after a little while. 
The musk-deer then again runs about in 
search of fragrance elsewhere : and even- 
tually finds a place once again where the air 
has capacity to hold the fragrance emana- 
ting from his own musk-pouch. External 
objects of life afford pleasure in identical 
fashion. As long as any single object can 
hold our full attention, or bind all our 
thoughts, we get pleasure out of it. As soon 
as some disturbing cause appears, which in- 
terferes with this relationship, it ceases to 
afford pleasure. Again we start on our 
search for ‘ pleasure ’ in other directions nnd 
in other objects of life. But all this struggle 
for comfort proves that ‘ peace ’ or ‘ bliss " 
must be in existence somewhere. If real 
‘peace’ does not exist at all, why then 
should we feel the need for it at any time. 
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Our irresistible desire in search oi ‘ peace ' 
is in itself the strongest proof of the existence 
of Infinite Peace. If an atheist denies the 
very existence of Infinite Bliss, one might 
ask him to explain : why then has Nature 
put such a universal desire for ‘comfort’ or 
‘enjoyment’ into the heart of every human 
being. If he replies that Nature has made 
a mistake in this matter, then our senses and 
the material objects which are felt or seen 
by these senses may also be unreliable. If 
these senses, and the material objects which 
satisfy them, are reliable, then how can that 
Great Object be wrong either ? J ust as 
there are material objects which satisfy the 
senses, there is Infinite Bliss (without doubt) 
which can satisfy our ever present craving 
for pleasure, joy and happiness. 

We love goods of the world, because 
they give us ‘comfort’. Even Salvation 
would become a dreadful object, if it be not 
accompanied with a sense of pleasure. If 
any one says “ I do not seek comfort or plea- 
sure” we should understand that perhaps this 
man wants trouble or discomfort. Trouble 
and discomfort can be had very cheap : but 
no one really wants them. To ask for plea- 
sures of the world is really to ask for trouble 
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in another form. For that reason the 
object or goal of Mahatmas’ (Great Souls) 
lives is above and beyond these. What they 
seek is Infinite Bliss or Love Divine. 

Different religions are worshipping the 
same thing appearing in different forms. 
Just as the moth loves the flame, the 
nightingale loves the rose. The common 
thing among them all is Beauty, Mahat- 
mas (Great Souls) see beauty in that 
Reality and therefore they Love Him in 
all His forms. They are so absorbed in 
His Love, or in Bliss or Beauty, that all 
sense of pain or grief, arising out of bodily 
discomfort or affairs of the world is over- 
powered. In spite of undergoing innumer- 
able hardships Maharaja Yudhistra was 
found remembering God, when Queen 
Draupadi asked him ‘‘Are you still after 
Him”? He simply replied “ I Love Him 
because He is all Beauty, because He is 
Infinite Bliss”. 

The moth loved the flame and the 
nightingale loved the rose, even in ancient 
times. They love their dear ones even now. 
But it is the misfortune of man to be 
separated from his Reality and to have 
lost his Love ! 
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Another proof of our incessant love for 
pleasure consists in this. If any one is 
convinced that there is no more pleasure in 
store for him in this life he becomes anxious 
to give up even his life. We, therefore, 
see that ‘ pleasure ’ or ‘ Bliss ’ is the object 
of universal desire. 

Thirdly, where is ‘ Bliss ’ and at what 
price can it be had ? Among essential 
things for maintaining human life, there 
must be three qualities. They must be 
plentiful (free of cost), and be found every- 
where, and at all times. Because pleasure 
is absolutely essential for human existence, 
it must possess these three qualities. The 
objects of life which have no real usefulness 
are dear, dangerous and rare, as for ex- 
ample, jewels and diamonds. The afore- 
said three qualities are essential for ‘ Bliss ’ 
or that ‘ Great Reality ’. Another name 
for ‘ Bliss ’ is Ram, Allah, or God. He 
has perpetual connection with us, because, 
He is everywhere. The next question that 
arises is ‘ If He is everywhere then why do 
we not know Him so to be with us?’ My 
answer briefly is this you were breathing 
all the time that you were listening to me. 
Were you conscious of your breathing ? If 
not why not?” You will probably answer “My 



15 


attention was directed towards you My 
answer to your first question is the same. 
Just as you were not conscious of your breath- 
ing owing to your absorption with the external 
objects, in the same manner, owing to your 
engagements and preoccupations with objects 
of material life, you are not conscious that 
that Great Reality, which is the very life of 
your existence, is with you. Just as you can 
think of your breathing only by detaching 
yourself temporarily from the lecturer, in the 
same manner, by detaching yourself from ex- 
ternal objects of life, you can begin to feel the 
presence of that Reality. Just as breathing 
is always with us during life, in the same 
manner that Reality is always present with 
us. We have not to create this Existence 
but we have only to bring it within our 
knowledge. When we give up thinking of 
this world and the next, that Reality begins 
to manifest itself to us. It is clear that all 
essential things of life must be available at 
all times. Because God is so absolutely 
essential for life He is available at all 
times. We cannot deny His existence be- 
cause we cannot exist without Him. On the 
one hand this article is a free gift, on the 
other hand, we have to sacrifice self (ego) 
for obtaining it ; that ego which gives 
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motion even to the soul. Because He is all 
Bliss, He must also have Existence. Because 
this Bliss is unlimited, therefore its Exis- 
tence must also be unlimited. Unlimited 
Existence and unlimited Bliss cannot be 
lacking in knowledge. Then, what is it that 
we want ? Existence, knowledge. Bliss, 
which is known in other words as ‘ Allah 
‘ God ’, ‘ Wahguru’, He is also Ram. 

What is the effect of all this knowledge 
upon our daily lives ? When this know- 
ledge of ours is completed and takes deep 
root in us ; that the ‘ Great Existence ^ 
Exists, that He is all-knowing, that He h 
present everywhere and that He is all 
powerful, then our conduct in life is purifiec 
from all evils. Secondly all sense of dange 
or fear recedes from us. By way of exam 
pie, I will tell you a story. 

A sheep lost its way in the jungle an 
there was nothing left for it except dange 
or fear from all sides, because, it furnishe 
delicious food for all beasts of pre 
A sheep is a picture of weakness and hell 
lessness. A curious course of action su 
gested itself to the sheep. It ran and ih 
sat down in front of the lion’s den, T 
sheep thought like this In this jun^ 

I will be killed any how, because I am t 
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weakest animal going* and because all other 
animals relish my' meat for food. If I 
have to die, why should I not seek to be 
killed by the lion himself. If for any 
reason, the lion does not kill me, then no 
other animal will dare touch me ! I sin- 
cerely hope that the mighty lion will not 
stoop to kill a weakling sheep like me and 
specially when I seek protection at his 
door”. The sheep kept sitting for a long 
time in front of the lion’s den ; other 
animals passed by but no one dared touch 
it. As each one of them passed by he 
thought to himself like this : — ‘‘ No one 
volunteers to be killed by the lion : then 
why should this weak and timid sheep 
offer itself in sacrifice. We do not possess 
this courage. It appears that the lion has 
himself kept the sheep in front of his den : 
If any one of us hurts it or even thinks of 
hurting it, the lion may be angry and as 
a consequence he may turn us all out of 
the jungle. If that happens not only 
we, but even our near relations, will 
all be hounded out of the jungle ”. Each 
one of the ferocious animals looks hungrily 
at this weakling sheep but quietly slinks 
away soon afterwards! When the lion came 
out of the den, the sheep rose, bent its 
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head low and moved forward. But the 
lion did not hurt it. Now, look! this sheep 
has become free from all danger of fero- 
cious animals, because, it has offered itself 
as food to the lion. If we offer ourselves, 
completely and in reality to that Great 
Existence as the sheep offered itself to the 
lion, no danger or fear will overcome us 
again. 

Take another example ; Zero (0) by it- 
self is worth nothing but when it estab- 
lishes its relationship with ‘ 1 ’, it becomes 
‘ ten ’ (10). If it acknowledges its no- 
thingness once again (by adding another 
^ero) it becomes a hundred. In this way 
by constant (mental) acknowledgment of 
•our nothingness like zero we can teach 
Infinity. Similarly, by constant practice 
of self-denial, can we not reach the un- 
limited existence, or ‘our Infinity’.'' Why not ? 
If an individual holds ‘ God ’ by his intellect 
or by his wisdom, then it can be readily 
knocked out of his brain. If God is, how- 
ever enshrined in the heart. He stays there 
permanently. 

Just as a child, when it falls down cries 
out to its mother for help : in the same 
way and with the same faith we should cry 



19 


out to the Lord. If the child cries merely 
with the object of attracting the attention 
of the mother, the busy mother also knows 
it and she tries to put off paying attention 
to the child. But when the child cries out 
for the mother in real earnest and with 
genuine cries, the mother leaves off other 
work and takes up the child in her arms. 
Similarly, we should cry in real earnest 
to the Great Mother. Is it possible that 
the Loving Mother should not answer 
the veal call of Her child ? We should 
have Faith in the Mother at all time and then 
we shall have success in all our efforts! 
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THE SECRET OF SUCCESS 

E ach one of us has a Soul. The Soul 
is distinct from the body. When I go 
into deep sleep I lose consciousness of the 
body. Upon awakening I say H slept sound- 
ly’. There is some thing which is “I” apart 
from the body. “ I ” am not the body alone. 
Soul is distinct from matter. Modern science 
has not been able to see the Soul. Some 
other instrument is required for ‘ seeing ’ the 
Soul and that instrument must be very deli- 
cate. How to know the ‘Knower’ ? All 
Mahatmas and founders of religions have 
said that the ‘ Soul ’ exists. The most that 
atheists have said is ‘we do not know any 
such thing as ‘Soul’, but it may be : we do not 
know it’. There are many things that we do 
not know. Do we deny their existence al- 
together ? Have we attemped to find our 
‘ Soul ’? If not, then ask those, who have 
made the attempt. 

“ The goal of every drop of water is the 
‘Ocean’. Observe the dew drops. We see 
drops of water on the grass in the morning. 
By ten o’clock, when the sun is shining, 
the drops have evaporated into the air. 
Wind takes them into higher regions or near 
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mountains. The drops come down in the 
form of rain, through nullahs and rivers, and 
they seek to go back into the Ocean. Theii* 
goal is the Ocean. Again, a flame rises sky- 
wards. Its goal is the ‘Sun’. There must be 
n goal for the human Soul. That goal is the 
Almighty. Each one of us has to reach that 
goal. Every visible object of this world is 
trembling, shaking or restless. We expect to 
find ‘Peace’ and ‘Rest’ in one pursuit now 
and in another later on. But every one of 
these pursuits gives one lesson. ‘Peace’ is 
elsewhere. A moth is longing for a lamp. 
The moment the lamp is lighted, it knows its 
goal. How does it know ? Its ‘heaii;’ guides 
the moth. Similarly the heart of man is his 
true guide. This is Faith. The next step 
is realization. The moth seeks union with 
the flame. For obtaining union it has to 
make a struggle, to be up and moving to- 
wards its goal. Have we made the effort? 
There will be no lasting ‘Peace’ until we 
have reached our goal. Ask Faqirs or 
Mahatmas, who have reached the destination 
themselves, to help you with the ‘Secret of 
Success’ and of success for all time. 

A King once held a Fancy Fair for his 
favourite courtiers and attendants. Articles 
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of various description were spread out in 
various stalls. It was a long bazar. The 
King said ‘put your hand on any one object 
in this bazar and it will be handed over to 
you’. People moved from one stall to another 
making their choice . Each article was more 
attractive than the other. The King sat at 
the far end of the bazar. After spending a 
fair amount of time each one selected some- 
thing and was given that article, as promised 
by the King. One apparently ‘foolish’ woman 
moved on from one end of the bazar to the 
other, looking at all articles but not selecting 
any one of them for herself. When she 
reached the other end, the King questioned 
her “what have you selected ?” She placed 
her hand over the head of the King himself 
and replied “I have selected you. Sire. Now, 
are you not mine, according to promise?” The 
King was startled at this but he was also 
very pleased. He said “yes — I am thine, now 
what do you want P” The apparently ‘ fool- 
ish’ woman replied “Is not the whole of this 
bazar youi*s ? And, are you not mine ?” 
This is the Secret of success : and of success 
for all time. 

All success will follow the man or woman 
who has found Him — the King of Kings. He 
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will not have to run after success. Success 
will run after Him. How can He be reached 
then ? Ask those who have reached Him ? 

The easiest road is through Love and Ser- 
vice of His Children — humanity. But the 
Love must be genuine and the Service must 
be selfless. 
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Some principles of spiritual life. 

The following principles should always 
be borne in mind and a constant effoi-t should 
be made for acting up to them. Our present 
condition is such that it compels us to adopt 
a simple and cheap line of treatment. 

1. Perform no action in Secret : or in 

other words, when you are going to 
do something which is bad either in 
your relation to society or in rela- 
tion to God and it strikes you that 
Secrecy is required for it, then ab- 
andon it at once. 

2. Do nothing which after being done 

will lead you to tell lies. 

3. Do not desire evil for anyone : no 

matter what his religion or nation- 
ality may be. 

4. Help some poor person or persons as 

far as you can. If you are not in a 
position to help, then try not to 
hurt anyone. 

5. Never remain alone (mentally): i. e. 

imagine that that Reality, that 
Great Power, is always with you. All 
your words and actions should be 
worthy of His presence with you at 
all times. 
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6. Find time once every morning and 
once every evening for prayers : In 
the moming, address God in your 
own words : something like this : “O 
Lord of all Creation, I am Thine. 
For some reason I am again trapped 
in this body. Thy world is very al- 
luring and powerful. I am going 
out into it for the day. Catch me 
by the hand and give me strength 
to behave in it in the right way. 
Keep your own remembrance always 
fresh in my mind. I am a child, and 
have no wisdom. In any case, I can 
not overpower evil thoughts created 
by my senses. For that reason 
])lease do catch me by the hand, and 
take me through the day, under thy 
own guidance and protection. Do 
catch my hand please !” 

In the evening turn your attention 
inwards to see where and on how 
many occasions weakness appeared 
and you fell. Repent genuinely and 
pray to God to help you through 
similar occasions when they arise 
next time, without a fall. On the 
other hand, if any good act appears 
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to have been performed by you 
during the day, be not proud, but 
thank God because His kindness 
helped you to do it successfully. 

7. In all pleasure and pain that conies 

during the day try to see His will 
prevailing. Enshrine Him in your 
heart perjxitually. Look upon your 
ties and relationships as an Actor 
looks upon his stage relations : whose 
reality is immortal but whose dress- 
es are changeable. Either dissolve 
these ties completely internally : or 
establish a permanent and abiding 
relationship with them through your 
imagination. 

8. Do no good turn with the expectation 

of getting a return for it : but al- 
ways try to please the Master with 
your play (actions). 
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'Fo meet Lord Krishna Again. 

hi sm^f^ i 

irr^sirf^ ^ srf^air^ fWtsf^ ^ ii 

Trmislaiion Fill thy heart with Me, 
become my Bhakta (Devotee), sacrifice 
(all) at my altar and do obeisance to Me, 
then thou shalt reach Me ; I hereby pro- 
mise thee most solemnly, for thou art dear 
to me. — The Gita XVIIL — GIf, 

Our Ego is a very opaque screen over 
the sun of the soul. Until this is removed 
our relation with the real world is impossi- 
ble. As soon as this screen moves away from 
our view Reality begins to play unveiled 
before us. For example, it is only when the 
solitary “zero” written on a blackboard 
denies its existence that with its denial the 
blackboard begins to be manifested. Simi- 
larly, as soon as a man realises “ I am 
nothing”, the rays of the Real Sun streak 
forth owing to this denial. 

It was dusk. With the setting of the 
sun the soft twinkling light of the stars was 
glimmering in the eyes of the people on earth. 
The breeze blew silently while the Jumna 



glided smoothly. In this stillness a voice 
was heard saying, “ Alas ! how unfortunate 
are we in being separated from our Beloved 
for the love of these paltry things. Had we 
known of this pain of separation, we should 
never have loved these cursed pitchers and 
this butter, nor should we have run away 
from our Beloved Krishna this morning, to 
save these pitchers. This was our folly : 
for which we suffer now. Previously when 
Beloved Krishna used to pinch something 
from our goods either by force or by 
strategy these very things rose high in 
people’s estimation somehow, and were sold 
off in no time. To-day no one has even 
looked at them. Why should they be at- 
tractive when they are devoid of Divine 
Light and Love ? Will to-day’s experience 
make us run away again, or will it teach 
us to place with all pleasure our cakes of 
butter before Him in future ^ We have 
erred. 0 Krishna ! forgive us. ” 

“ Ah ! we now recollect that we are 
on this bank of the Jumna and our Beloved 
Krishna lives on the other! His love is 
consuming the heart. Our present 
life is becoming one long consuming flame. 
How can we pay our homage to our Beloved 
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Krishna when there is neither a boat nor a 
boatman, and not even an oar to help us across. 
In sympathy with the flow of the Jumna, 
our tears too are trickling down silently. 
Our sighs are moving like the wind. But 
the wind is calm while with the sighs there 
is also wailing. Will we perish on this very 
bank ? Will our ever-expectant eyes never 
catch a glimpse of Him ? Will no saviour 
come to our rescue in this storm of sorrow? 
Will our longing eyes and thoughts ever 
touch the other bank of the Jumna? Will 
our forehead never touch those ‘crossed 
feet ’ ^ O’ Lord ! must the love of these 
pitchers and this butter consume us for ever 
in the fire of thy separation ? ” 

“ But at this moment we have no love 
for them in our heaiis. Except Thou and 
Thy thought there is nothing else here now. 
We are innocent and helpless. We have no 
means of reaching Thee. Is there anybody 
at this hour who could take us to Thee ? ” 

Just then the Gopees (milkmaids) see 
a boat come towards them. 

The Gopees, full of joy, beckoned the 
boatman and he came to them. He ap- 
peared to be a small boy. His clothes were 
simple. And he appeared slightly perplexed. 
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Gopees . — “0 boatman ! Do take us 
across to the other bank somehow. 
We want to meet our Beloved 
Krishna. ” 

The hoy . — Please excuse me, I am 
hungry.” 

Gopeefi . — “ We have enough milk and 
butter to feed you with: you can 
have all this.” 

The hoy . — ‘^But I shall eat to my fill.” 

Gopeefi . — “ There is more than enough 
here. How much can you eat?” 

The boy started eating, and it looked 
as if he would polish off every thing; and 
the Gopees wondered Is this a boatman 
or a regular glutton ”. 

The hoy . — will not eat another 
morsel if you taunt me so.” 

Gopees. — What is left there now that 
you will not eat ! ” 

The hoy . — “ I am not a weakling nor 
a work less fellow like you so as 
not to eat at all. My work all 
day long is to paddle people across 
to the other bank, and this evening 
I have to strain myself unduly, for 
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I am intending to take you across, 
so late in the evening.” 

Gopees {After a little ivliile) . — “Have 
you had enough ? ” 

The Hoy, — “ Yes, so, so, fairly ! ” 

The Go pees {Tittered mockingly),'^ 

The boy having finished the food 
now refused to paddle them! The Gopees 
were astonished and enquii*ed, “ what do 
you mean 

The boy . — “ You are too many, and 
my boat is so small. There is not 
enough room for you all to be 
packed in together with your 
pitchers. There is the danger of the 
boat capsizing owing to the weight.” 

Gopees . — “ Now, what do you want 
us to do ”? 

The hoy . — “ If you desire to go across 
you must drop those pitchers into 
the river.” 

Gopees. — “Pilot ! No, no we love these 
pitchers so much.” 

The hoy. — “ Then why do you profess 
such love for Krishna ? ” 
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The Gopees feeling ashamed of them- 
selves, rolled the pitchers into the water, 
and moved forward to get into the boat. 
But the boy still i*efused to let them in. 
The Gopees were puzzled, and asked, “ Now, 
what is this ? ” 

The hoy — “ The load is still too big. 
You have very heavy gold and 
silver ornaments. Until you throw 
these into the Jumna, you cannot 
go across to the other side.” 

The Gopees felt enraged, and said, 
‘‘ Look here, you made us lose all our goods 
and now you refuse to paddle us to the 
other bank ! ” 

The boy retorted, “ I did not bring 
about your loss. The delay is due to your 
own lack of love. If you throw away these 
ornaments also the way to your Beloved 
Krishna would become much easier.” 

The Gopees, after considerable hesit- 
ation and murmuring, flung the ornaments 
too into the Jumna, and got ready to step into 
the boat, but the boy, once again, stopped 
them by saying “Just wait, there yet i*emains 
another obstacle to be conquered. I cannot 
help warning you. When I came to 
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take you across, the river was not so 
disturbed. It is growing more and more rapid 
and rough with the increasing intensity of 
your desire to reach the other side. And you 
are the cause of this storm; for the deluge 
of your tears has made the river rise so 
iiigh ! The darkness is also deepening now ; 
and I do not feel too well fed either. My 
body is frail: as you see I am a mere child. I 
fear that in this storm the boat might sink.” 

The Gopees were all aghast, and cried 
“ Oh, then leave us alone. We will not go. 
If we ourselves die, who would then meet 
Lord Krishna. Moreover, who would like to 
court death.” 

The hoy , — That is what I say too. 
Why give up your precious lives for 
the Beloved Krishna, and for noth- 
ing !” 

The Gopees (Housed ), — “ But is this 
separation less painful than death ? 
Nay, we must therefore move 
onward, come what may. If the 
boat sinks, then we shall die 
in the Jumna of our Lord Krishna, 
thinking of Him alone, and we shall 
attain Him. But if we survive, 
then we will be able to see our 
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Beloved Krishna on the other shore. 
We stand to gain either way !” 

The boy. — “ Think it over once 

again !” 

Gopee>s'. — “ No, no more talk now ! Be 
quick ! ” 

They forcibly occupy the boat. 

When the boat reached mid-stieam, 
the storm raged more furiously, and the boat 
began to tilt dangerously so much so that 
the oars became useless. The pilot cried 
in confusion, “ Look ! did I not say that you 
should not venture forth so boldly at such a 
fearful time ? Now the boat cannot escape 
capsizing and our lives will come to an end 
in the lap of the Jumna.” 

Gopees, — {In confusion). “ Then tuin 
the boat backwards ! ” 

The boy. — “ But now we are in the 
middle of the stream! ” 

Gopees. — Then how can we escape 
death 1 The storm did not look 
so frightful from the first bank ! 
0 pilot ! What is the way out of 
this ! ” 
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The boy , — ‘‘I shall swim ashore, and 
you will reach the other bank think- 
ing of your Beloved Krishna ! But 
my poor boat will go for nothing. 
Your ornaments are gone for the 
love of Krishna, but I, poor thing, 
am ruined for nothing 1” 

Gopees , — Is this the time for mockery 
Ah ! do tell us how we can escape 
death 1 

The boy , — I had warned you at the 
start to step out cautiously on such 
a tempestuous night.'’ 

Gopees , — “ 0 pilot ! we understand it 
all now. These troubles come upon 
us because we have set out on His 
path. This storm is raging in 
the Jumna, and the Jumna is also 
His. So, if He wants to drown us, 
there can be no greater joy for us 
than to submit to His will, But if 
He does not want us to die then 
why should the Jumna drown us 
Our hearts are resolute now : we are 
happy and undaunted by trouble. 

The boy , — ‘‘Just see : the storm is also 
abating now. Nay, it is almost 
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over. Your Faith has made even 
my passage easier ; otherwise 
my boat would have been surely 
wrecked tonight,” 

The Go-pees {overjoyed ) : — “Hurry up. 
Go on plying the oar. Why is the 
shore receding from us tonight ! It is 
a long time since we left the other 
bank but the distance does not seem 
to be lessening ! The nearer we are 
drawing to the bank the greater is 
our impatience. Our restlessness 
is increasing. At first we could 
see the Jumna, a panorama of 
trees, the stars, the earth, the sky 
and other things, but now all except 
His vision has faded away.” 

My heart, once again, seeks those rest- 
ful days and nights. 

When one may keep reclining, thinking 
of the Loved One. 

My ‘ Longing ’ calls Someone to the 
balcony once again, 

Whose dark tresses are dishevelled about 
the face. 

The eye, once again, has set on Some- 
one in the bloom of youth, 
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Whose face is luminous with the flush of 
wine.” — Ghalib, 

Lo! The shore is reached. The boat 
is transformed into the lotus flower ; the 
oar turns into a flute; the pilot becomes Lord 
Krishna ! 

Gopees — “ What is this miracle ! Whom 
do we see ? Who was the boy with 
the boat ^ Who was he that could 
not be satisfied after eating so much 
butter ? Who was he that goaded 
us on against every obstacle, either 
with taunts or by inspiring us with 
words of love ? Fie upon our igno- 
rance! He, whom we took for a 
pilot, was, in fact, the object of 
our desire. The storm in the Jumna 
and all other happenings were 
merely his miracles. Our parting 
with the pitchers and the ornaments 
was only a test from Him ; in all 
these trials He himself or His 
love helped us on to overcome the 
difficulties. We are ashamed of 
having hesitated so long to sacrifice 
paltry goods for Him. But as He was 
all the time with us in some form 
or another, He kept impelling us 
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forward, till at last we have now 
become aware of His real form.” 

All the Gopees rushed forward to kiss 
His Holy feet. The Lord prevented them 
saying, ‘‘Your love is unbounded. Your 
sacrifices are praiseworthy. You gave up 
your love for all material objects and be- 
came mine. I shall now become yours and 
everything that is mine shall also be yours. 

“Who is there now that can dare to vie 
with thee ! 

Thine am I, thine am I, and thine is 
this flute ”! {Nath) 

When all this was over a wave from the 
Jumna brought back those ornaments and 
many a pearl besides. 

Similarly, when we detach ourselves 
from the love of all our relationships, and 
disentangle ourselves even from the hope 
of life and from fear of death, and offer our 
heart wholly to Him, then He becomes ours 
and the whole universe (being His) also 
becomes our own. Then all favourable and 
adverse conditions encountered on the path 
look like miracles of the Beloved. Every 
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atom then begins to reveal Him and His 
Will. 


In the same way, we are standing on 
this bank of the Jumna of this material 
world and our Beloved lives on the other. 
Between the two banks are waves, whirl- 
pools, other storms, bubbles and various 
straight or winding sheets of water. Some 
of these are pleasant and others unpleasant. 
But as our desired object is something 
other than these intermediate stages : there- 
fore the stages being pleasant or unpleasant 
has no significance for us. 

His brimful eyes of Love have 
intoxicated and made millions 
drunk ; 

It is a world of intoxication, — this 
love for the Beloved’s eyes.” {Nath ) . 

As He is Matchless Beauty, He is also 
our Beloved. As He is the Sovereign of 
our hearts, we have to seek Him. As He 
lives on the other shore we have to go there 
and attain Him. But it is no easy task to 
overcome the obstacles that are to be met 
on the path. 
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Further, when we acquire infinite love 
for our Beloved, we are detached from the 
pitchers and the butter, (that is, from this 
body and the mind,) and become absolutely 
unaffected by the pleasantness or otherwise of 
the intervening conditions. When this is so, 
our earnest longing, because of its enormous 
pull, draws the Perfect Guide to us, or ‘‘ He 
comes of His own accord.” After this the 
genuine seeker naturally turns to Him and 
expresses his desire for reaching the other 
shore. But the Spiritual Guide points out 
to him the terrible hardships of the path ; 
that is, He asks the seeker to disentangle 
himself from the ties of the body, of name, 
and of other things associated with them. 
The true seeker, sometimes, owing to his 
love of long standing is prepared to give up 
his ties at once, or he does so after some 
hesitation. The Spiritual Guide however 
im pells him, by various devices, to move 
onwaid and even creates conditions for him 
to become indifferent to the body, the mind 
and its attachments. Sometimes He per- 
suades the seeker to destroy the ego within 
him with a storm of detachment. 

In such condition his Reason, sometimes, 
frightens the seeker with fear of annihilation, 
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and sometimes both Love and Reason 
acting in conjunction, begin to perceive 
Eternal life in annihilation of ego and say, 

‘^Life is death, and death (of ego) 
is the message of Eternal life, 

This is what the moth proclaims, on 
being consumed by the flame. 

What concern has he with worries of 
the world. 

Whose heart is maddened with love 
of One who is Himself brimful in 
Love.” (NatL) 

The result is that sincere desire or true 
love keeps impelling the true seeker onward, 
and he goes on dislodging evei’ything from 
his mind to make room for his Real Object. 
When the seeker completely disengages 
himself (mentally) from his body, name 
heart, reason, senses and their attachments, 
he feels as if he has reached the other shore. 
But sometimes unfavourable winds blow and 
shake the boat of his patience and for- 
bearance. Disappointment again stares him 
in the face and he once more finds himself 
somewhat removed from the shore. Then he 
addresses his Spiritual Guide in some such 
words, “Alas ' to-day the boat of which you 
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are the pilot is sinking. You are my Guide 
and I desire to be with God. For this pur- 
pose I made you my Guru. But to-day all 
my hopes are being shattered, for I can find 
no way of disentangling myself from these 
attachments, nor can I -be with God without 
breaking away from them ” 

Our boats are wrecked. Blow thou 
0 hope reviving wind ! 

It is possible we may yet see that 
Friend for whom our heart is long- 
ing.” — Hafiz, 

In other words, the seeker says 
‘‘ 0 Guide ! hold me by the hand in orde'* that 
1 may see that Reality.” On hearing this 
the Spiritual Guide (or Pilot) sometimes 
mocks and chaffs him, and sometimes, by 
citing various examples and offering sug- 
gestions, bestows the wealth of perse- 
verance to the true seeker. The Spiritual 
Guide is not at all perturbed during such 
adversities, for he knows how they would all 
end. But he does sometimes say in joke or 
ironically : ‘‘If your heart was so weak as 
this why did you start on this path ?” 

“ It is no child’s play this field of 
Love; 
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Whosoever enters here should bring 
his shroud with him.” 

In such a perplexed state the seeker 
often tries to retrace his steps or to turn 
back from the path altogether. But he 
fails even in this vain attempt, because he 
now finds himself too far removed from his 
former thoughts and surroundings. He 
therefore submits quietly with tearful eyes. 
He has to move onward somehow. As soon 
as he perceives the Divine Will operating 
even in the obstacles that meet him on the 
path, he becomes fearless, and says : 

“ Now I feel undaunted by these dif- 
ficulties and the ups and downs of the path, 
for, behind all these, either He is Him- 
self operating or His Will is working. There- 
fore I am fearless.” 

And then he requests the Spii'itual 
Guide to push on the boot of Love forward, 
adding at the same time, “ I know it now. 
To die on His path is far better than 
everlasting life.” At this stage, the 
Spiritual Guide is happy to find sincere 
and unwavering faith in the seeker of 
truth, and he steers the boat towards the 
shore till the boat comes imperceptibly 
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close to it. Then flares up the flame of Love 
in the heart of the seeker all the stronger 
and effectively diminishes his Ego. In this 
restlessness he begins to forget his former 
world, the realm of names and forms, and 
he focuses all his attention on the object of 
his desire. Consequently, in this concentra- 
tion his ego begins to disappear by per- 
petually gazing at the Divine qualities of 
another Personality, and the seeker becomes 
equally oblivious of his former world also. 
But when the seeker reaches the shore, that 
is, his destination, then the remaining objects 
also become spiritualised and he sees his 
Objective ” in the Spiritual Guide Him- 
self. In other words, he begins to perceive 
Divine Light in all its glory shining per- 
fectly on the crystal- clear heart of the 
Spiritual Guide, and subsequently he sees 
the Veiled Reality unveiled in every atom 
of creation. That is to say, what he formerly 
knew as the “ world ” he now knows it to be 
nothing else but that Reality. 

For example. — When we have nothing 
but ’ in our own mind how can we 
recognise ‘5 ’ outside ourselves. Similarly, 
when the true seeker has nothing but 
Reality within him, how can he see any- 
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thing else in the external world ? If some 
one enquires, “ Does not ’ always exist 
m the outer world Our reply is, How 
can we be aware of it when ’ is not 
existing within our own mind ? ” 

But the seeker himself is indifferent to 
such things, for he is concerned with his 
own Object alone and not with the existence 
or non-existence of other things. His 
Desired Object is enough for his own heart’s 
comfort. 

‘Mf there is to be anything within 
us one Word only will suffice.” 

Briefly, then, the Perfect Spiritual 
Guide can be found only by earnestly 
seeking Him ; then various states and stages 
are revealed ; and finally Reality is mani- 
fested. That is through b (the pilot) 
one becomes b (godly), — all that we 
have to do is to surrender our will to the 
Spiritual Guide. 

“ It is sweet, this wound of Love’s 
shaft ! 

0 Sensualist, would thou could ever 
taste it ! ” 
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A Dialogue 

between 

Dormant Reason and Divine Love 

Reason . — You should be sagacious ! 

Love . — You should be awakened! 

Reason . — You should seek pleasures 

Love . — You should realise that Being! 

Reason . — What happiness is there in 
this selflessness ? 

Love . — How can you, being selfish, 
know it ? 

Reaso7i . — You should shake off these 
shackles of the spirit. 

Love. — O Reason ! annihilate thyself 
in this path, for there is Infinite 
Bliss in it. 

Reason . — You should put on princely 
robes. 

Love . — Being separated from Reality, 
these things will bring me no hap- 
piness. 

Reason . — You should study logic. 

Love . — O Reason, by the logic of 
Resignation forget thyself, and 
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in this forgetfulness realise Him ; 
in the same manner as the bubble 
by annihilating itself realises water. 

Rcafion . — You should sit and discourse 
in the company of the learned. 

Love , — Knowledge of Reality is far 
above and beyond these things. 

If I fly higher by a hair’s breadth 
even, 

The flame of the Divine Glory burns my 
wings.” 

Lovers are well out of discourses of 
learned society. 

Reason . — You should collect the 
material goods of life and gain 
honour. 

Love . — O Reason, bind thyself with 
the chain of His Love, so that thou 
mayst be liberated from all other 
worries. 

Reason . — Just describe to me your 
happiness ! 

Love . — You can see it in me. Have a 
look at my madness of joy. 

Reason , — Listen to me carefully ! 
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Zor(?.-rWhat are you babbling ! You 
can remain in your senses ! I do 
not need your advice ’ 

Reason. — See, your garments are 
tattered. 

Love . — What does it matter ! I see 
His hand stretched out to me. 

Reason. — 0 Love, dissuade thyself 
from such life. 

Love . — You try to learn the mysteries 
of this life in order that you too may 
enjoy the Bliss of the Real world. 

Reason . — I cannot understand what 
you are doing. 

Love. — True, I am just changing this 
selfishness into selflessness. That 
is all. (N^ath) 

In reality, there is no cleavage between 
Real Wisdom and True Love. They act 
in Unison. But foolish Reason (or worldly 
wisdom) cannot appreciate the feelings of 
love all at once and as a consequence it 
has to remain well away from Reality. 
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THE SECRET OF GITA PHILOSOPHY, 

The chariot of Arjuna, in which Lord 
Krishna is also seated, arrives and stops di- 
lectly in front of the enemies' forces. Among 
the enemies’ forces Arjuna discerns his 
brothers, uncles, guru, and other relations. 
Hitherto Arjuna had not fully understood 
Lord Krishna. He is still under the impres- 
sion that Lord Krishna is only a powerful 
friend and no more. Before arriving at the 
battlefield Arjuna had self-confidence and 
felt stout-hearted. But upon seeing his kith 
and kin arrayed against him in battle he felt 
shaky for some time and then allowed his 
bow and arrow to drop on the ground# 

This battle of Mahabharat is still raging 
within each one of us. The Lord is with us, 
all the time, in this very world. Like Arjuna 
we have to fight our * relationshifs ' (and 
change our angle of vision)* Without killing 
his ‘ relations ' Arjuna cannot be a conqueror 
and master of the world ! Arjuna was proud 
of his strength and felt fully self-reliant 
before coming to the battlefield. When he 
learnt that he had to fight his own 
relations he quailed. He could not bring his 
knowledge' or ‘wisdom' into action. He 
could not even master himself. He felt the 
need for outside help and then addressed the 
driver of his chariot (Lord Krishna), Simi- 
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larly, when we are in trouble we seek the 
help of God. Arjuna now felt that the driver 
of his chariot (Lord Krishna) was no ordinary 
mortal. Never before had he seen such a 
fearless and powerful driver— who could con- 
trol the royal horses so masterfully. Finding 
himself unable to control his own actions 
Arjuna now felt like handing over the reins of 
his still more restless horse, i e., the ‘Mind’ to 
Lord Krishna. Arjuna therefore said “ I am 
bewildered : I cannot fight my own kith and 
km. All my strength has vanished. My 
wisdom (Gyana) suggests no solution. I do not 
want the kingdom of Mahabharat by killing my 
own relations. What am I to do ? Will you 
be my Guru and suggest a way out of this di- 
lemma^” Arjuna almost broke down and had 
tears in his eyes, tears which flow out at 
our disappointment in worldly affairs. Lord 
Krishna upon seeing this observed’ ‘ O biave 
Arjuna ! whence comes this cowardice, this 
feebleness ? These will lead you to hell.’ 

Lord Krishna then continued, “ The whole 
Universe is a battlefield for the battle bet- 
ween Real and Unreal (Korwas and Dharam) 
and the battle is ever raging The life of each 
one of us is crowded with ties, connections, 
and relationships. In the midst of these ties 
we have Love of God and yet we live in 
Ignorance. We know that the Lord is with 
us, and yet we forget that he is the driver of 
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our chariots. Our ties and our relationships 
have robbed us of our real Peace— our real 
Swaraj. Until we break these bonds and con- 
nections we cannot attain real Peace of Mind 
or Happiness.’’ 

“While we are merely reflectinj:^ within our- 
selves it is all very well to say what are these 
relationships to me? What stren^^th have they 
to overpower me and hinder my progress?’ 
Yet in practice we always find ourselves 
lagging behind our theory* Renunciation of 
ties is very difficult* When we are unable to 
o\erpower them, or on the other hand when 
they overpower us, we are thrown miles away 
from the real camp of ‘Peace.’ In this state 
of mind Arjuna looks at his ‘bow and arrows’ 
but finds himself unable to use them ‘Re- 
llection’ or ‘meditation’ now serves no useful 
purpose. He finds himself helpless. He turns 
to Lord Krishna again and begs, ‘0 Lord, I 
cannot be a conqueror in this battlefield with 
my ordinary powers. I will not, therefore, 
light. I cannot break away from my ties and 
relationships. These ties are dearer to me 
than ‘Peace’ itself. These ties hurt me every 
day with their shafts of worldly love but I 
cannot give them up.” A seeker after truth, 
when he finds himself in such condition, pre- 
fers to go back towards materialism, rather 
than proceed any further on the path of Self- 
realization or God-realization. At this stage 



God, who has taken upon Himself the eli- 
mination or salvation of His lover, cannot 
tolerate the disappointment of His devotee at 
not attaining ‘Keal Swaraj*’ The devotee on 
the other hand finds that he cannot give up 
this struggle towards ‘Self-realization ’ Nor 
can he expect to succeed with his own eftort. 
He gives up his will and says, ‘ Thy will be 
done.’ At this stage the spiritual guide says, 
“whence comes this cowardice: you should 
have thought of these difficulties before setting 
out on this path or before arriving at the 
battlefield or before being named a Lover 
or Seeker of God. Come, Come : I am the 
driver of your chaiiot You cannot go 
against my will now* A smoking log cannot 
remain smoking for long, in the presence of 
blazing fire. You will have to discard your 
ties and relationships. I will give you light 
and strength before the battle begins.” 

The Lord continues, “Matter by itself is 
without Life. Matter cannot create Life nor 
can it be created out of Life. The ‘ know- 
ledge’ of these ties and relationships is really 
‘ ignorance.’ Mental dissociation from these 
ties is real renunciation and real wisdom. 
Turn away the thoughts that tied you to 
them. Remove them in the same manner, as 
you first established and strengthened these 
ties as the following story w’ill illustrate. A 
man returned home after several years of 
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absence abroad* During his absence his only 
child had grown from the age of two to the age 
of seven The father was returning home without 
giving previous intimation. He met a boy of 
seven in the street, but he passed on without 
taking any special notice of him. When he 
reached home and met the wife he enquired 
where the child was. The boy of seven was 
brought back from the street. The father 
now kissed the child, embraced him, and 
gave him toys, for this was ‘his* boy now. 
This is how ties are made and strengthened. 
All these vanish when they are seen through 
the glasses of spiritual life. 

Through the eyes of our ordinary senses we 
see diversity m Nature. Through the eyes 
of Divine Wisdom we see Unity m Diversity. 
As soon as we see or feel this Unity in Diver- 
sity it becomes apparent that everything is 
in God and God is m everything. Bhagti 
(Devotion) in actual practice would then be 
something like this. “ Oh Lord, this body is 
your gift : these ties and relationships exist 
because you gave them to me- 1 will love 
them because they are your g///i ■ not because 
they are established by me. You can take 
them away whenever you like. All my re- 
lationships are through you.’^ Divine Wisdom 
(Gyana) means that I should see unity in 
diversity and refuse to see or feel anything 
foreign or anything coming from an enemy or 
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friend. I should wipe off all ‘differences’ from 
my mind and live in a higher plane, above all 
differences. 

All these principles can also be simplified 
in another way. ‘ I ’ am a Soul* ‘ I ’ am free 
from change. There can be no father and no 
son in this relationship of souls, for the Lord 
has said ‘ this soul is never born nor does it 
die.’ From this point of view also all relation- 
ships disappear and we live in a plane higher 
than the plane of ties and relationships. But 
even in this state of mind we cannot forget 
that we have got bodies and we do feel bound 
by limitations of time and space. How then 
can we live in two spheres at one time ? 
In this way : I am like an actor on the 
stage, having two personalities, one that of the 
actor whose ‘ role ’ I am playing and the other 
my own physical self. One of these is real 
and the other unreal* The actor has his ties 
and relations on the stage. He plays his part 
thoroughly and well, but he is not ‘ internally’ 
attached to his stage-relations, except through 
the proprietor ^ We should live in this world 
in the same manner. The actor on the stage 
knows that ‘ ill-treatment,’ ‘death,’ etc., as 
part of the play is meaningless (in terms of 
real life). On the stage there is need or 
activity, but all that activity (karma, etc.) has 
no true relationship to the real life of the 
actor. During all this ‘activity’ the actor 



is waiting for the termination of the play, 
waiting to take off the irksome dresses, and for 
going back home. The ‘ actor ^ on the stage 
has no will of his own. He is playing out 
somebody else^s idea or a part in the scheme 
of play designed by somebody else. In the 
same way a knower of God (a Gyani) knows 
at all times that he is an actor on this stage 
of the Universe: that he has only to play a 
part according to the Divine Will: he can see 
himself playing a part in this great play of His 
without being affected by it. That is also the 
Path to true and lasting Happiness.” 
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GURU GOBIND SINGH JI MAHARAJ 
AND HIS TEACHING. 

S O long as a man considers himself 
limited and performer of actions by 
his own free will, he cannot free himself from 
the sphere of limited existence. That is 
because he sees every action of his emanating 
from his own will. For the same reason he is 
always anxious that the result should be 
good and not bad. Surrounded by these 
thoughts, he seeks to protect and cherish 
his bodily and limited existence. In other 
words, such a man considers himself sepa- 
rate from the world and its Creator and 
seeks to maintain his small personality in 
ease and comfort. He tries to hide the 
Will of Providence behind the screen of 
actions which appear to be emanating from 
himself, just as a star, with a view to show 
olf , tries to prevent the sun from coming out. 
In the same manner, this man, with a view 
to magnify his limited existence, tries to 
screen off the Will of Providence altogether 
and in this he sees the secret of his own 
success. All actions of such men are promp- 
ted by selfishness, for bodily existence, and 
for temporary pleasure. Such men are 
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always willing to sacrifice the Will of Pro- 
vidence for the pleasure of their own will. 

Contrary to this type of individuals 
there are personalities whose every act is free 
from all taint of self or selfishness. They 
are ever willing to sacrifice themselves for 
the Will of the Lord : as the moth is ever 
willing to sacrifice itself over the Flame. 

He says: — 

y'^ 1^^^ t^y^ 

(I am ready in order that the flame of 
my existence may be blown out for the sake 
of that Reality. But, He Himself does 
not care to pass over me like the morning 
breeze). 

In their opinion life does not consist 
merely of this 5 -6' body: nor does it consist 
of breath moving in the body : nor of the 
pleasures of senses: nor of temporary fame 
and reputation. On the contrary, for them, 
Life consists in giving up life for the sake 
of that Reality. They do not seek to 
preserve this ‘drop of water’. They see 
everlasting life in its evaporation. They 
see pei’petual life in the extinction of the 
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flame. All their actions are, for that 
reason, above the rules of ordinary life and 
its comforts. Their actions are in accord- 
ance with the programme of Nature. People 
who are enveloped in self, find it difficult 
to understand their actions because they 
(worldly men) are accustomed to prepare 
their own programme from their own limited 
will. Moths which are still outside the flame 
cannot understand the existence of those 
moths, that have gone into the flame. 

Jli. ^ 

(The night is dark, the waves of the river 
are frightening, and whiidpools are numerous: 
how can those who live in the safety of the 
banks know my condition — in the middle of 
the river ?) 

Sometimes the actions of these Mahatmas 
also appear to be tinged with self. They 
have also to carry out the programme of 
Nature through their own bodies, and there- 
fore have to conform to the limitations 
under which a body has to labour. But at the 
core of their hearts, selfishness finds no 
place whatsoever. For proof, we see, that 
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theii* sacrifices are far above and beyond 
any taint of selfishness. How can a man 
who wishes to retain and fatten his self 
(ego) offer to sacrifice it completely ? In 
other words, such Mahatmas (Great Souls) 
are ‘free-during-life’ (Jivan Mukat). Mewan 
Mukat’ means that a person’s self (ego) 
should be dead while he is still alive. Such a 
person has no individuality apart from that 
Reality. He is unconcerned with the 
desires of this limited existence. He sees 
Divine Will prevailing in all actions of ‘ me’ 
and ^ mine ’. In the ‘ rise ’ and ‘ fall ’ of 
life, he does not allow his limited existence 
or the thoughts of ‘ me ’ or ‘ mine ’ to 
enter. He realises that whatever is coming 
next is in accordance with the ‘ Divine 
Will ’ : while he himself remains a silent 
observer. In Sukhma?ii Sahib, Mahraj 
has also observed : — 

^,V li?! J 

i t I ^ l'***i'^* 

lJ5« V 
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^ Ukf; L*Aj 

JL. ^ 

L>^ijyx^ Jr^ JijI lS'\S 

“ He whose heart loveth God’s Order, 

Is said to have obtained salvation during 
life, 

To him joy and sorrow are the same ; 

He is ever happy and is never separated 
from God, 

To him as is gold, so is dross, 

As is nectar, so is bitter poison, 

As is honour, so is dishonour. 

As is the poor so is the king, 

He who deemeth what cometh from God 
as best. 

Shall, 0 Nanak, be said to have obtain- 
ed salvation during life.” 

Sukhmani Slok IX, Pauti 7, Mavaxdiff 
{The Sikh religion,) 

Or in other words, he places his ‘me’ 
and ‘mine’ on the altar bef ore God, and 
accepts whatever comes as the result of Divine 
Will, He places the natural desires of his 
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limited existence, every time they arise, be- 
fore God (mentally). Gradually he is able to 
sacrifice his own will completely to the Will 
of God. Like a drop of water evaporat- 
ing he will merge himself into the Ocean, 
his Ego (hne’ and ‘mine’) will gradually 
disappear. He will discontinue feeling that 
he is even a ‘ drop.’ How can he claim any 
individuality when his limited existence dis- 
appears ? Afterwards, the ‘Ocean’ carries 
the ‘drop’ in its lap and raises a new voice. 
This voice is no longer the voice of the 
‘drop’ but is now the voice of the ‘Ocean’. 
It says ‘I am the Ocean’. A ‘drop’ can never 
say ‘I am the Ocean.’ Who can tell the 
‘Ocean’ that you are not the ‘Ocean’.? In 
other words, when ‘me’ and ‘mine’ disap- 
pears, then that Great Reality begins to 
shine and pour out its Radiance, through 
this apparently limited individual. It is 
not necessary that this ‘voice’ should exhibit 
itself in the form of words. On the con- 
trary this ‘Power’ looks prettier when it 
translates itself into ‘Beautiful Actions’ in- 
stead of ‘Beautiful Teachings’, Similarly 
when we see some reckless Lover sacrificing 
himself, with the whole of his family, for 
some Beautiful Life, we see in these actions, 
which are far above and beyond all thoughts 
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of self, a series of Beautiful Acts of God 
Himself. We cannot then restrain ourselves 
from proclaiming that we see in such and 
such a ^ personality ’ some ‘ Higher Power ’ 
acting. The proof of this belief lies in the 
fact that the ‘ action,’ ‘ sentiments,’ ‘ move- 
ments’ and sacrifices of that ^ personality ’ 
appear to us miles distant from our own sel- 
fish actions of life. We cannot even dream 
that while dwelling and moving within our 
spheres of selfish existence, we can ever 
expect to see similar thoughts and actions 
acting as the mainspring of our own lives. 
Such ‘personalities’ are living proofs of God’s 
existence. Just as fire displays itself through 
firewood, similarly, that Unlimited Existence 
displays Himself through such saintly and 
pure lives, in which self (ego) is completely 
absent. If philosophers ever look within such 
hearts, they will at once see that the Un- 
knowable is showing Himself unveiled 
therein. 

When an intoxicated man appears be- 
fore us, we at once feel that this man has 
something within him which we lack. The 
lives of these Mahatmas (Great Souls) give 
clear proof of the fact that they have or 
had something within them, which we lack: 



63 


otherwise we should be similarly ‘care-free’, 
and always willing to renounce or sacrifice 
anything. In my opinion the lives of such 
Mahatmas (Great Souls) present the clearest 
possible proof of the existence of God. It 
IS these Mahatmas (Great Souls) who after 
sacrificing themselves completely for the 
Lord, as the moth sacrifices itself for the 
Light, give demonstration of the fact that 
in this sacrifice there is perpetual or ever- 
lasting life (of the spirit). If anyone is 
left unconvinced of the existence of God 
after reading the world’s philosophy, let him 
read the biographies of these Great Souls 
(Mahatmas): 

U 3 1 OJii/ 

(If wise men only knew what pleasure there 
is in having one’s heart trapped in the beauti- 
ful locks of the beloved (God) all wise men 
would go mad in struggling to be tied with 
this chain.) 

There is no ‘effect’ without ‘cause’. If 
there is no God, then whom do these Ma- 
hatmas (Great Souls) love ^ We cannot 
say that they were Lovers of goods of the 
world (materialism) for we see that they 
renounced the world (wealth, power, etc. 
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etc.,) for the sake of something else. Bles- 
sed is the advent of those great souls into 
the world who by sacrificing themselves for 
the sake of that Unknowable Power have 
given examples of everlasting life following 
supreme sacrifice. Guru Govind Singh Ji 
Maharaj was the tenth ‘personality’ among 
the Sikhs in whom Divine Light manifested 
itself. The first link in this chain was Guru 
Nanak Dev Ji Maharaj and the last link was 
Guru Govind Singh Ji Maharaj. In ordi- 
nary counting also we find that figures begin 
with 1 and close with 10. The difference 
between 1 and 10 consists in a zero. Simi- 
larly the difference between the lives of 
Guru Nanak Dev Ji and Guru Govind 
Singh Ji is very slight, ?.c., the first Guru 
preached the life of the spirit in words and 
the tenth Guru manifested the Divine Light 
in the life of action. It is well known that 
this life of action, was surrounded by 
noise, strife and struggle. The teachings 
of Guru Nanak were given practical shape 
by the tenth Guru, for their lives speak 
out “ 0 King of a hundred kings, Nanak 
abideth in Thy Will.” Among innumerable 
other incidents of the life of Guru Govind 
Singh, the following may be recited. When 
some of his spiritual disciples succumbed 
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physically to the strains of warfare and were 
laid low on eai*th, Guru Govind Singh Ji 
addressed God as follows : 

0 Lord, these men were thy gift to 
me. They have sacrificed their lives for 
their principles. The property which thou 
entrusted to me is herewith returned.” 

How strong is the Divine Spirit in him? 
He claimed nothing as his own. Mark the 
words: “These men were thy gift to me” 
and “they are herewith returned to thee.” 
^In returning thy goods to thee, what objec- 
tion can I have?’ The life of Guru Govind 
Singh was a picture of Fearlessness and 
absolute faith in God. Again, when all 
four sons of Guru Govind Singh Ji Maharaj 
were sacrificed for the sake of their prin- 
ciples, they showed signs of everlasting 
life, through what was apparently physical 
death. They live to-day in the hearts and 
memories of tens of thousands of devotees. 
All these wonderful ‘actions’ were possible 
because of ‘Faith.’ 

In conclusion, the life of Guru Govind 
Singh teaches us: that we should perform 
those duties which are prescribed for us on 
the Divine path without fail : that we 
should look upon pleasure and pain equally 
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indifferently : that we should look upon 
worldly promotion or down-slide as mean- 
ingless and that we should look upon life 
and death as mere play ! On the Divine 
path of duty, we should look upon every 
obstacle as something sent by our Beloved 
(the Lord) and try to reconcile ourselves 
to it. We should abstain from evil deeds. 
Like ‘actors’ on the platform of life we 
should learn to play our allotted parts and 
play them well, so that the Master may be 
pleased. Then we shall be allowed to take 
off our Theatrical’ dresses and in recogni- 
tion for our good acting receive Everlast- 
ing Peace. Thus let us establish our rela- 
tionship with God. 
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How to obtain ‘ Peace of Mind ’ 
in the midst of worldly 
duties. 


An army officer was proceeding Home 
on leave, with his wife and children. In 
the middle of the sea voyage the boat met 
a terrible storm. The storm was growing 
in strength every minute and the waves 
were rising higher and higher. They threa- 
tened the very existence of the boat, and 
all who were aboai*d were frightened. 
The army officer was a lover of God and 
had unbounded Faith in Him, while the 
wife was a society-lady and had a worldly 
disposition. On seeing the storm and the 
panic on the boat she was greatly upset and 
started crying. The army officer told her 
not to cry. The wife replied “ What non- 
sense, everybody is frightened and is trying to 
save his own life and you tell me to keep quiet” 
And she burst into tears. The husband 
could not restrain himself any longer. He 
drew his sword and shouted to his wife “ Stop 
crying or I’ll kill you with this sword! ” The 
lady lifted her head and burst into laughter. 
‘‘ My dear, this sword cannot kill me! ”. It 
was the husband’s turn to be surprised. He 
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asked “ Why can’t it kill you ? It has dis- 
patched many to their graves, during the 
war. What it has done before it can do 
again. I swear by God, if you cry again, this 
sword will kill you ! ” The wife laughed lou- 
der than before and said “ Have I done any- 
thing to deserve this punishment of death 
at your hands ? I cannot recollect any such 
action. Then, is death a punishment for 
my innocence, or for my ignorance ? I be- 
lieve that neither your sword nor you can 
kill me. One of them is lifeless and inani- 
mate and the other, /. yourself, you 
love me. You can’t think of hurting me. 
That is why your drawn sword and your 
angry appearance cannot frighten me. 
Even if I were to believe that this sword 
can kill me, through your hands, then what 
better end can I desii*e for my life, than to 
give up life to my beloved. My life is for 
your joy. To die at your hands, is for 
me, to obtain everlasting life”. 

The husband was both moved and surpri- 
sed. He said “ In the same manner {i, e, like 
this sword) all Nature is lifeless. By them- 
selves, the storms, earthquakes, diseases, 
poverty, etc. are all lifeless and ineffective. 
What harm can they do to those of us who 
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know that our Lord and Master is their Opera- 
tor ? He is All Love and Kindness. Then why 
should we be frightened ! Now rise and 
address the storm: Thy frightful look 
appears to me lifeless. Behind thee is hidden 
that ‘ Supreme Lover ’. I am not afraid of 
Him. If thou hast come without His orders 
thou can’st not hurt me. If thou hast come 
in obedience to His ordei*s, then come, come 
and blow out this feeble light quickly — for 
nothing can give me greater pleasure than 
to give up life for my beloved I ” 

A little later the storm abated and 
the boat was steady once again. All 
other passengers were happy. But this 
woman and her husband were full of Infi- 
nite Bliss. This is the Secret to be kept 
in view in the midst of difficulties and 
worldly anxieties. Behind the veil of diffi- 
culty, behind worldly anxieties, try to see 
the “ Supreme Lover ”, If you are a be- 
liever of Karma, even then your mind 
should be at peace, because, what we have 
got is the result of our actions. Then why 
grumble ? If the present ‘ thorn ’ is unac- 
ceptable, then, sow the seed for flowers for 
the next occasion. Try to look for success 
as the result of your actions — and you will 
get peace of mind. 



70 


If you are a follower of Vedanta, then 
why should any calamity appear before you 
at all — when He is everywhere and in all 
forms of matter. Then if a storm appears 
before your physical eye try to console your- 
self with the conviction that this is a dream, 
a snare, or a show — performance and that 
you are merely separated for the pleasure 
of sight-seeing ! 

In conclusion, we see that our fears and 
troubles are either the result of insufficiency 
of our Faith or they are due to our desire to 
reverse the order of Nature. When you see 
the hand of your ‘ Beloved ’ in all things to 
come, you have no desire to upset them : 
your pain becomes your pleasure : your 
thorns become dearer than the flowers : 
your fears turn into blessed satisfaction and 
you get “ peace of mind ”, 
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What are Miracles. 

^ ^SkW. l^U 

'S (/• [ ^ ^ yuo j l<^ ^ jCX 

Talk not to me of miracles 

For, I have left miracles behind. 

A miracle is an incident or action of 
which we do not know the cause nor the end. 
Ordinary intelligence fails to understand it. 
Science is left wondering. Our ordinary 
education and experiences have prescribed 
the limitations of our knowledge, in this 
short life. If any ^ miracle ’ happens 
through the instrumentality of any indivi- 
dual, we say, this is contrary to the Laws 
of Nature. We imply thereby that the 
Almighty and Unlimited Existence is a 
limited power : subject to limitations in the 
ordinary way. All that we are really enti- 
tled to say is that so far as is known to us 
such and such an incident is not known to 
have happened before. It will be wrong to 
say that ‘ it cannot happen in this 
way’. ‘Miracles’ which we believe to be 
contrary to the Laws of Nature, belong to a 
field of activity which is unknown to us — 
so far. Why are we startled even at the 
mention of the word ‘miracle ’, when the 
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whole universe which we see before us, is in 
itself, a great miracle ? Why, then, if any- 
thing unknown before happens, should we 
start wondering ? Why should we say it is 
impossible ? 

‘ Mii’acles ’ belong to a stage in the path 
of progress towards spuitual life which is 
most dangerous. They are apt to divert 
genuine seekers after Truth from the right 
path. Until we direct our attention to- 
wards the life of the spirit, material objects 
(Prosperity, Wealth, Fame, Power, etc.) keep 
us overpowered. We run after one or more 
of these and try to chase them. I'hese ob- 
jects recede further and further as we pursue 
them. Sometimes we get what we want: 
more often we don’t. But in the end we find 
that this struggle fails to give us real satis- 
faction. When we are ‘ tired ’ of this chase, 
we turn our serious attention towards that 
‘ Reality ’ which is the goal of all religions. 
After making a little progress we find that 
these very material objects appear before 
ns as if by ‘ miracle.’ It then appears to 
the Seeker as if goods of the world are at 
his beck and call. The material objects* 
try to show that ‘ we are all at your ser- 
vice.’ In reality at this stage the ‘ thought- 



force ’ of the individual appears to have over- 
come Nature. But this also is a big snare. 
It is a pit from which it is difficult to come 
out, once you fall into it. ‘ Lovers ’ of 
God pass through this stage with great 
caution. Because, if we go through this 
stage, on our journey towards the goal (^.6'. 
Reality, Truth, God, Absolute Existence — 
call it by whatever name you like) then 
these objects of the material world will 
fail to overpower the Seeker. While in 
this stage we feel, as if, by our worship or 
devotion we have overpowered Nature. 
‘ Matter * (Maya) is then jubilant again 
and says ‘ Look — I’ve got him again.’ On 
the other hand, genuine Lovers of God 
take advantage of this situation or stage 
by saying to themselves ‘ I have only just 
turned my attention to life of the spirit 
and look, as a consequence of this, I have 
acquired these powers. What infinite 
bliss should I expect when I obtain and 
meet the Lord.’ This can be illustrated 
by an example. We are walking towards 
a garden. In the way we meet the soft 
sweet fragrance coming with the gentle 
breeze towards us. We sit down and en- 
joy this delightful fragrance and say ‘ How 
charming, how lovely ’ ! We sit down and 
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never strive again to reach the garden itself, 
from which the scent-laden breeze was 
coming. After a little while the direction of 
the wind changes, the fragrance is gone, the 
bliss has disappeared and we are left wonder- 
ing. We ask again “ Where is the gar- 
den ? Which way ? Can I not start again ?” 
It is too late now. This heart-breaking 
situation throws a Seeker of God miles 
away from the ‘Reality.’ On the other hand, 
if upon meeting the sweet-scented fragrance, 
we take what pleasure it offers and move 
on and on, we reach the garden itself, the 
source of all fragrance. Here we get intoxica- 
tion from the Real Wine and obtain joy for- 
ever. For these reasons, Mahatmas (Great 
Souls) go through the stage of ‘ miracles ’ 
with great caution. They look upon these 
‘ miracles ’ as external exhibitions of Nature, 
which are temporary in character, with- 
out genuine pleasure, and actually quite 
troublesome. They look upon ‘ progress ’ or 
‘retardation ’ in this line, with contempt and 
say 

i % ly J'i ^sV 

“ In a dream, the crown of a King and 
the begging-bowl of a beggar are of equal 
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value — therefore why should progress or 
falling back in this line occupy your mind 
for any length of time.” 

Mahatmas (Great Souls) say that any 
progress made within a sphere of limita- 
tions must also be limited. They refus6 to 
look upon the boundaries of a drop of 
water, or of a wave of the sea or a river 
as distinct from one another : or to see in 
them something dilferent from each other. 
They see nothing except water in all these 
three visible objects. They aspire to go 
higher than the limitations of time and 
space. For these reasons, knowing that 
miracles are only some of the external 
manifestations of Nature, they leave them 
alone, and say openly . — 

\y!b 

In the eyes of Lovers, all, except 
the Lord, or Reality or Infinite Bliss, is 
nothing or equivalent to nothing.” They 
look upon miracles, as very thin-meshed 
forms of matter-worship. Contact with such 
Mahatmas (Great Souls) makes worldly 
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men look upon ‘ miracles ’ with contempt. 
But such Mahatmas (Great Souls) are not 
without powers to perform miracles. The 
difference between them and those who 
avowedly perform miracles for exhibition is 
that the former have all such powers in 
their mastery and the latter are addicted to 
such powers and therefore subject to them. 
The aim of Mahatmas (Great Souls) is to 
change the outlook of those who come into 
contact with them from life of the matter, 
to life of the spmt. All their actions 
are above Self. Performers of miracles 
are like those who get intoxicated on 
meeting the scent-laden breeze; who sit down 
and go no further. Mahatmas (Great 
Souls) are like those who have reached the 
Garden itself. With one glance of kind- 
ness such Mahatmas (Great Souls) can 
confer upon others the power to perform 
miracles. But theii\ aim is to take others 
also to the Garden itself. In the court of 
such Mahatmas ‘ miracles ’ dance atten- 
dance and long for opportunities of service ! 
To revert. Miracles show that there is a 
life or a world, ab^we and beyond the 
capacity of our brain. They show that 
they can surprise us and that there is a 
Power which surpluses them too. People 
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who have reached that stage in the life of 
the spirit say 

cy U)/, L_eAJ ^ jU 

— Talk not to me of miracles: 

For, I have left miiacles behind — 
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WHAT IS REAL LIFE AND HOW CAN 
HAPPINESS BE OBTAINED ? 

‘ Lifk ’ or ‘ Soul ’ does not consist of this 
5 '-6^' body, which we see moving about. 
Even name, titles or promotion in worldly 
affairs, is not real ‘ life’. Neither limited 
intellect nor the mind is real ‘ life This 
moving breath is not life either. Then,what 
IS life ? 

To find a solution for this question, philo- 
sophers, wise men and ignorant men are all 
struggling. But the reality of it is some- 
thing marvellous. To ordinary eyes, this 
moving body appears to be ^ Life ’ or ‘Soul’ 
or ‘Me’. But when we focus our attention 
on it to see the truth it becomes plain that 
this body is not everlasting. It is obvious 
that nothing remains of it after death. But 
even in ‘ sound sleep ’ this body drops away 
from us for the time being, and is lost sight 
of temporarily. In ‘ sound sleep’ we cannot 
understand either this body or its relation- 
ships. When a man is in ‘ sound sleep ’ his 
friends are as unable to please him as his 
enemies are unable to perplex him. Because 
in reality he has switched off all his ties and 
relationships. It looks, therefore, that neither 
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what I call ‘ me ’ nor this body is life in 
reality. If either of these were life, we 
should have always known it to be so. 

Secondly, while we are unconscious of 
this body in sound sleep, we establish a rela- 
tion with the body of our dreamland. That 
‘ personality ’ now becomes ‘ me ’ and ^ mine ’ 
and we always try to remember it as such. 
If anyone says ‘ that body ’ or ‘ that person- 
ality ’ of our dream or ‘ that me ’ is bad, we 
get angry : in the same way we feel 
happy if anyone says that that ‘ me ’ or that 
‘ personality ’of our dreamland is good. For 
some little time, that ‘personality ’ of mine 
is surrounded by its own relationships. The 
conclusion is that even in that state we are 
not conscious of our reality. If the ‘ per- 
sonality ’ of my dream was real ‘ me ’ or 
‘ Life its existence should have been perpe- 
tual and I should have always been conscious 
of it. The meaning of all this is that even 
the ‘ personality ’ of my dreamland or that 
‘ me ’ is not my real life, because in sound 
sleep even this sometimes vanishes. 

When we go into sound sleep this body, 
with all its relationships, is forgotten. 
Then this ‘ I ’ which I call ‘ me ’ and ‘mine’ 
and which has got used to limiting itself 
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within this 5' -6^ body vanishes. The body, 
the senses, the mind, knowledge, or even 
breath (commonly known as life) gain no 
admittance into that sphere or region. Or 
in other words, it can be said that in that 
region or plane nothing remains. Truly, it 
is a kind of ‘ nothingness’ that remains. If 
‘ Life ’ and ‘ Soul ’ belonged in reality to 
either of the aforesaid two varieties then 
we should understand that ‘ Life ’ like other 
transient things, is destructible. The truth 
is that ‘ Life ’ is far above and beyond all 
these planes and it is also t?i them. 

Now listen ; what happens when I go into 
sound sleep ? The body, the senses, the 
mind, knowledge, etc., disappear or in other 
words a kind of ‘ nothingness ’appears. The 
question now arises “ To whom does this 
‘ nothingness ’ show itself ? Who has know- 
ledge of this ‘nothingness’? ” If we say that 
‘ nothingness ’is conscious of itself, it sounds 
absurd and impossible. How can ‘ nothing- 
ness ’ understand ‘ nothingness ’? If we say 
that there is some Existence, which is con- 
scious of this ‘ nothingness then what is 
that Existence ? But to describe that Knower 
we need wisdom and senses. And these are 
absent on that plane. Then, how can we 
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know this Reality ? This much is certain 
that there is ‘ something ’ in that plane 
which feels this ‘nothingness’. If that ‘ some- 
thing’ did not exist, then upon awakening 
from sound sleep, a person would not be able 
to say “ 1 slept so comfortably that I knew 
nothing of my surroundings ”, It is obvious 
then that there is some Existence there which 
acknowledges this ‘ nothingness ’ Thus Life 
is in reality above change and is beyond 
destruction. Fuither, it is all Peace. But 
these qualities will only manifest themselves 
when this ‘ external body ’ this name, these 
senses, this mind and this knowledge will 
cease to make their noise. In any case it is 
clear that there is some Reality which is dis- 
tinct and separate from this body. And be- 
cause it is separate, it is indestructible. If 
that was a body it would have been destruc- 
tible. 

This ‘ personality ’ which is now trapped 
in the senses, desires to set itself free and 
to meet and be absorbed in its Reality. 
For this there are several stages and paths 
leading to the Goal, e-g,, Bhagti Yog 
(Levotion), Karam Yog (Action), Raj 
Yog Gy ana Yog (Knowledge). (From 
among these we will discuss only two for the 
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present, namely, BhagtiYog (Devotion) and 
Gyana Yog (Knowledge). 

What is Bhagti Yog (Devotion)? It con- 
sists of union of a ^ part ’ with its ^ whole ^ 
through Love. Just as a dewdrop very 
naturally desires union with the ocean 
and that desire finds its way through eva- 
poration and eventual union with the ocean 
in the same way, this part or ‘ me ’ which 
resides in this body, has a very natural des- 
ire to meet and be absorbed in that ‘ Me ’ 
which resides in the whole Universe. Tliis 
natural desire is the strongest proof of the 
existence of that Unlimited Reality : because 
for every desire there must be an object 
which can satisfy that desire. For every 
(juestion there is an answer to be found some- 
where. When this ^ me ’ does not find ‘Peace’ 
in this struggle for existence in the material 
world, then the map showing roads leading 
to ‘Reality’ begins to appear before it. Then 
it begins to feel drawn towards that Reality 
in various ways. In other words, this sep- 
arated or part “ me ” begins to forget itself 
in contemplation of the Loving qualities of 
that Whole Existence. It is well-known that 
while one is observing something really 
Beautiful one forgets oneself. When we per- 
petually think of Him, as Father, Mother, 
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or Master, or in any other relationship of 
Love, and we continue to focus increasing 
attention on Him, then this artificial ^ me ’ 
or ‘ ego ’ IS gradually eliminated from us. At 
last a stage is reached when so great is our 
absorption in His Love and in His contem- 
plation, that nothing else appears in front of 
us. And we acquire real Bliss. A stage is 
reached when while thinking of Him one can- 
not think of oneself. This is the occasion of 
real union with God. If we establish a rela- 
tionship with Him, as the relation of a part 
with the Whole, and begin to remember Him 
with Love, and do this frequently, we shall 
begin to feel the response to it. We ought 
to make time for going into solitude regu- 
larly every day and there address God in 
our own words, something like this. I am 
a child. I am ignorant. Be so merciful as 
to show Thy light to me : so that with Thy 
light I may see Thee”. The more feeling 
we put into it, the greater response will 
there be to it from that Reality. There are 
several stages on this path but for the 
present it is not necessary to go any further. 

The second path is known as Gy ana Yog 
(Knowledge), e, g, the same Reality which 
is hidden in this body is also hidden in 
everything else within this Universe, One 
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Reality pervades this body as also the rest 
of Nature. When a person can, on the one 
hand, see himself distinct and detached from 
his body, his senses, his wisdom, his mind and 
his breath, and on the other hand, he can 
recognize that that Reality is distinct from 
the world : then by such mental dissociation 
(sufficiently developed), he obtains his union 
with that Reality. For example, when a 
drop of water realizes that it does not con- 
sist merely of name and form, but that its 
reality is water, then it becomes one with 
water. This is the path of Gy ana or Know- 
ledge. In other words, M ’ am that Real- 
ity, which is above and beyond this order of 
Nature, and which is the Observer of all 
this motion. In that plane, no one can claim 
to be performer of actions and there is an end 
to all change. Or in other words, ‘ I ’ am 
neither this body nor this name but ‘am ’ 
distinct from all of them : therefore ‘ I ’ am 
not subject to any change of form. When 
a person begins to see and feel himself be- 
yond these restrictions or limitations then he 
becomes Liberty personified. 

But the beginning of this path should 
also be from Bhagti {Devotion), 

This Goal or Reality is full of knowledge 
and full of happiness. When our mind is 
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duly purified, we begin to feel this happi- 
ness. Two artists went to a king, with a 
view to show their skill in works of Art. 
They were assigned one wall each for work- 
ing out their beautiful works of Art. These 
were opposite to each other but screened 
off in the middle so that the Artists 
could not see each other at work. One of 
the Artists prepared beautiful portraits, with 
all the skill that he could command. The 
other Artist simply cleaned and polished hrs 
wall but did this extremely well : so much 
so that it became a miiTor. When the king 
saw the work of the first Artist on the wall 
with beautiful paintings, he was so well 
pleased that he had no inclination left to 
see the work of the other Artist. Suddenly, 
then the other Artist removed the screen. 
The king was astonished to see similarly 
beautiful paintings again and enquired ‘‘How 
did you make these beautiful paintings ^0 
feet inside the wall ?” The king was so 
well pleased with the second Artist that he 
ordered a big prize to be given to him. 
Similarly, when our mind is purified from 
other innumerable thoughts, a mirror-like 
cleai’ness then appears : as a result of 
which, all knowledge of the world comes 
naturally into it. For proof, study the live*? 
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of the greatest modern scientists and you 
will observe that as soon as their minds wer6 
at rest and free from other thoughts some 
of the greatest discoveries were made and 
the secrets of Nature were revealed to them 
by that Reality. 

As soon as the mind is purified that Real- 
ity begins to manifest itself and we feel a 
peculiar pleasurable intoxication. For ins- 
tance, at this moment we are alone and are 
surrounded by various worries of life. But 
at other times owing to our natural over- 
flowing Love we feel that that Reality, (that 
Reality which created and manifested this 
great Universe : and towards whom every 
atom of His Creation is pointing us), is with- 
in ourselves, we feel a peculiar intoxication 
or happiness, which is indescribable. 

Our shortcomings are evidence of some 
Greatness existing elsewhere. When we are 
blessed with Love for that Reality, the Love 
which a child feels towards its ‘ Mother ’ or 
the Love which a hungry man feels towards 
food, or a thirsty man feels towards water 
then that Reality manifests itself on our 
minds. Happiness follows naturally. All 
that is required of us is to cry for the Mother 
like a child left by itself for a few days. 
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DIVINE LOVE. 


E very one in this world lacks some- 
thing. Some are seeking happiness in 
wealth, others in power, and still others 
in fame, etc. When you question any one 
of them “Have you found Happiness?’, 
he will probably answer “ Not quite yet 
but the next man above me, in my line, 
appears to have got it ! ” Thus the quest 
goes on ; but the ever elusive Happiness is 
not found. What is Happiness ^ Does it 
exist anywhere ? Can it be had at any 
price and if so, where ? Apparently it 
cannot be had in the bazar. On the other 
hand, the whole scheme of Nature suggests 
that there must be a solution of this puzzle : 
for, there is no craving without a corres- 
ponding means of satisfaction. If we feel 
thii*sty there is water to drink. If we feel 
hungry, food can be had. For our ears there 
is sound ; for our eyes there is light. For 
our Mind there must be something, some- 
where ! 

Nothing can satisfy the mind perma- 
nently except God. Happiness is another 
name for Love of God. And Love of God 
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can be had only through the intervention 
of Lovers of God. Teace of Mind’ can 
only be had through the intervention of 
those who have ‘Peace of Mind’. Have we 
ever really tried to love God? Do our multi- 
farious occupations in worldly affairs allow 
us time or leave us with sufficient bodily 
strength, to seek and tread this path of 
Divine Love? Have we a genuine desire 
for Love of God ? Why is God very far 
away and invisible? Objects which are 
invisible are either very far or very near. 
God is very near us. He lives inside the 
heart. Seek Him within you. Seek Him 
with tears in your eyes, on your knees and 
He will disclose Himself, Then alone you 
will realise where and how Happiness can 
be obtained. The Mind which is wandering 
all over the world, seeking Happiness now 
in wealth, now in power, again in fame or 
travel or rest, will find a true resting place 
in this very life. God did not intend that 
goods of the world, which are of His mak- 
ing should be discarded. Indeed, He would 
be angry if we discarded them — for, did 
He not make them for our use, just as a 
fond Mother buys toys for a child. The 
Mother does not like the child to throw 
away the toys. She would be angry if the 
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child did it. What the Mother wants is 
the child’s Love and she wants the child 
to remember that Mother gave it toys. In 
return for this remembrance, Mother would 
give her own Love to the child. The 
pleasure of this Love is indescribable 
and beyond all words ; it is beyond all 
feelings to which human beings are usually 
accustomed. Who would not want Mother’s 
Love on these terms ? And have the toys 
besides ! This is the road to Happiness. 
Men of all faiths and religions may tread 
on this road, without fear of any kind and 
the more the merrier ! 

RUBIES. 


(Note. — In this story Ruby Sellers corres- 
pond to Saints of God and the Girl 
represents human beings attracted 
by the Saints.) 

Daughter, — Mother, those merchants have 
come. 

Mother , — What is their business my 
daughter ? 

Daughter , — They sell rubies. 

-What is that to you my daughter ? 
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Daughter » — Why not , after having heard 
the praises my mind is inclined 
to buy a ruby ! 

Mother , — Of what use is it to you ? 
Daughter , — I will wear it in my ear and 
show it to the people of the world. 

Mother , — What profit will it bring you ? 
Daughter , — People will think that I am the 
owner of the ruby and they will 
honour me. 

After this conversation the girl goes 
away and the mother expresses her thoughts 
thus : — 

‘^Look! how foolish is this girl who 
goes to buy a ruby when she does not 
know the way of buying even glass-beads 
and her pocket is also empty.” 

After a few minutes the girl reaches the 
ruby sellers and explains her true desire 
and says : 

“Brothers ! I have come hither to buy 
a ruby, therefore show me one of these.” 

Ruby sellers open their boxes and show 
her the rubies. Each one of them was 
shining more brilliantly than the other. 
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Qirl, — Brothers, what is the price of this 
one ? 

Rxthy sellers .— are all very cheap 
these days (because rubies are many 
and customers are few). 

The gill smiled and asked again the 
price of the ruby. 

Rxihy sellers. — Give us your head (life) 
and you can get it. 

Having heard this the girl comes back 
to her house and her sisters ask her about 
the Ruby. 

Sisters . — Let us see your ruby : for which 
you had gone so anxiously. We 
think you must have got it because 
your desire was so intense. Why 
conceal it ? Show us in the name 
of God. 

Girl. —Tease me not sisters ; that ruby was 
not so charming as I thought. It 
was too dear and 1 had no money : 
therefore I did not buy it. When 
I asked the price they wanted too 
much. I have never known the 
pain of a needle and they wanted 
my head (life). Hence I was com- 
pelled to leave the ruby. 
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Sisters, — Shame! Fatty girl you are wa^v 
dering always in the lanes (of the 
senses). Why do you speak a 
lie ? We know that the Ruby is 
only of small weight. These are 
only excuses for your weak love and 
nothing more. Those who went 
before you for buying ^he ruby, 
got it at the cost of their head 
(Ego-ahankara). The Poet says ‘‘0 
Bullah Shah : why hesitate in buying 
the ruby even at the cost of thy 
head : thy head is not permanent 
but evanescent ; the Ruby (God) is 
still too cheap ! ” 

If we really want the Reality we have 
to pay the price and that price is only to 
give up this ego (Ahankara). For this one 
pointedness and concentration of mind is 
needed and nothing else. 



DIVINE LOVE SOCIETY 


ORIGIN. 

One day a lover of God, whose name is 
Mr. C, G. Roy, and who is at present work- 
ing as lecturer in English at the Lucknow 
University, came to see Swamiji and dis- 
closed what follows. He performed his 
ablutions, and with the permission of His 
Holiness went into Swamiji’s private room, 
offered his prayers, and came back with the 
following message, which he dictated to 
Mr. R. R. Khanna, Registrar, Lucknow 
University : — 

To all People, Mohammedans, Hindus, 
Christians and those belonging to other 
Cognate Religions and Sects : — 

“ Peace and good will is urgently needed, 
but sadly lacking on account of the activi- 
ties of the evil influences, and of their chief 
agents rampant on earth. These ai*e the 
days of the Great Tribulation when there 
is to be such misery as never was before. 
But for the sake of the Elect the duration 
of this misery is curtailed and those who 
wish to be on the side of the Lord and His 
good influences are hereby invited to attend 
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a meeting on Wednesday, the 6th July 1932, 
at Silverwood, Mussoorie, at 5-30 p. m., 
and to give in their names to Mr. M. 
P. Khanna after the meeting to show their 
willingness that they will be ready to fight 
against the Common Foe (Ignorance) till 
Victory is achieved and Peace restored 
(to them).” 

This document was submitted to His 
Holiness Swami Bhola Nathji Maharaj, who 
after a brief silence, consented to address 
the gathering at the appointed time, because 
there was nothing in this subject contrary 
to the principles and teachings of His 
Holiness or of his I.ord and Master (Spiritual 
Father) the Revered Babaji Maharaj. 

On the other hand. Swamiji treated it as 
a Message from His Master conveyed 
through Mr. Roy, for it contained a war- 
ning for mankind ‘ Not to forget their True 
Lord in the bright glamour of this world.’ 
This announcement was issued over the 
signature of Mr. M. P. Khanna and Swamiji’s 
lecture on the subject lasted over two hours. 
The audience went away greatly impressed 
and several of them, among whom were 
Hindus, Mohammedans, Sikhs and Christians, 
gave in thek names, immediately. 
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The object of this sudden movement is 
‘•unveiling of the Soul and therefore the 
Society has been named ‘ Divine Love So- 
ciety Its motto is “ Faith, Love and 
Service.” Its Founder is His Holiness 
Swami Bhola Nathji Maharaj and the Presi- 
dent, Mr. R.R. Khanna,and Registrar, Mr.M. 
P. Khanna. It is hereby communicated to 
you all, Lovers of God, so that you too may 
send in your name to Mi*. M. P. Khanna ex- 
pressing your willingness to enter this king- 
dom of the Spirit. This Society does not 
aim at giving prominence to any personality. 
But, just as you will pray to the Almighty 
for being admitted to the life of the spirit 
(or for the upliftment of your Soul), in the 
same manner the Founder, like every other 
member, will pray to the Real Master. If 
God wills it, the rules and principles of the 
“ Divine Love Society ” will be printed soon 
and supplied to every member, together 
with a little book of verses, containing poems 
and songs connected with Divine Love, Faith 
and Service, full of peace-giving and all 
embracing sentiments. 

Note: — His Holiness has hitherto been 
scattering his heart-felt beliefs and senti- 
ments of Love, like unthreaded pearls, but 
this sudden movement has for various reasons 
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stimulated an effort to string these pearls 
on the thread of ‘ Divine Love Society.’ 

Note— 

The address of Mr. M. P. Khanna is— 

13, Jopling Road, Lucknow, 
India. 
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AIMS. 

1. To remind ourselves, and those with 
whom we live and work: — 

(a) That God Exists 

(b) That He is All-Powerful 

(to teach us a lesson for our misdeeds and 
to help us in our hour of real need) 

(c) That He is All- Love 

(When we appeal to Him for mercy for our 
past, and guidance for the future) 

(d) That there is no peace of mind 
until He is enshrined in the 
heart. 

To remind ourselves, and those with 
whom we live and work : — 

(а) That God has put us in the 
position in which we are today. 
We should accept it as a gift 
from God ! 

(б) That the struggle for existence 
is a part of the game with our 
own part allotted in this game, 
and we have to play the game. 
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(c) That the Referee has His eyes 

every where : He sees us 
although we cannot see Him, 

{d) That the prizes are distributee 
after the game (game=ihumar 
life). 

3. To remind ourselves, and those wit] 
whom we live and work : - 

{a) that there is a bfe of the spir. 
besides this bodily existence 
that it is by far the sweeti 
and pleasanter life; 

(/;) that both life of the body ar 
life of the spirit can be liv( 
together and liarrnoniously, < 
earth; 

(f) that only then can realisaii 
come that our Father is Gc 
and our hrothe? is man; 

(d) that we need a Guide in h( 
for living the life of the sp 
a Guide who knows the v 
(but does not say so). 

4. To remind ourselves, and those v 
whom we live and work : — 

{a) That work is better than ti 
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, (5) That our aim is destruction of 

^ Ego ’ within us, 

(c) That the Goal is far off yet 

and we do not know when 
our time will be up, 

(d) That Love is the rope with 
which to tie our ‘ Ego ’ to the 
Lord’s Feet. 

5. To remind ourselves and those with 
whom we live and work : — 

(a) that all human beings arc child- 
ren of God, 

(/;) that their Service (without an 
eye to reward) is dear to Him, 
(c) that service of ‘Lovers of God ’ 
brings the supreme gift of Union 
with Divine Life, 

{d) that Union with Divine Life is 
freedom from all worry, from 
all anxiety, and attainment of 
Bliss on earth. 
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Dwait and Advait philosophy., 

1. A Seeker of Truth once questioned 
me, ‘Are you a Dwaitwadi or an Ad wait- 
wadi ; in other words do you believe that 
there is nothing but Divinity in this Uni- 
verse or do you believe that man and God 
co-exist as two separate entities ? ’ My 
answer to him was ‘when I go into sleep I 
leave this body and its relationships behind 
(i.c., forget them) and create a new field of 
activity in my dream with its own set of 
actors. When I wake up I play the pai*t 
of an actor with this body. In the same 
manner when 1 go into Samadhi and throw 
out all Ahankara (ego) I am an Adwait- 
wadi. When I return into this apparent 
world of name and form I am, a Dwaitwadi. 
You can now judge what I am. Those who 
have succeeded in eliminating their ego 
altogether deserve to be congratulated on 
their having reached the Goal or destina- 
tion. But the test of their having reached 
the Goal is that troubles and worries should 
not assail them any longer. Then, there are 
others, who do not know that there is any 
Goal at all beyond this life of the body, this 
physical existence. They have not started 
on the journey yet and have not yet formed a 
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^relationship with Divinity. A great majority 
of us <ire however in the middle position of 
having started a relationship between a Jiva 
(human being) and Bhagwan (God). What 
joy there is in this relationship can only be 
felt but not described? Ask the moth 
why it sacrifices itself for the flame : ask 
the nightingale why it kills itself for the 
sake of the rose : ask the Faqirs why they 
give up their hearth and home, why they 
suffer endless tortures? They have under- 
stood the purpose of life . while others who 
follow the chase led by the ordinary senses 
find out sometime or other that they are on 
the wrong track. 

2. Another premie then asked “Swamiji, 
if God is everywhere and in us all, how can 
it be said that the voice of some persona- 
lities is the word of God, for example 
divine authority is claimed for the teach- 
ings of Krishna, Jesus Christ, Mohammad, 
Guru Nanak, and others. Why is not my 
voice the voice of God'^” My answer to 
him was : — “The Electrical energy which 
manifests itself in this bulb exists all along 
the wires from the Power-house to this place, 
but only a bulb can manifest it. There is 
vacuum inside the bulb, he., the aii* has 
been excluded. Similarly the ego of great 



personalities is absent or nearly absent, and 
Divine Light shines through them. Moths 
are drawn to the Light by instinct. Hu- 
man beings are drawn to Great Souls by 
instinct. A child loves its mother by ins- 
tinct. God is in us all, but we have not 
all established a true relationship with Him 
yet : that is why our faces do not show the 
]oy of Real Life. Supposing I discover a 
diamond worth a lakh of rupees in my 
pocket. What will be the state of my joy : 
I shall be beaming with love and joy. If 
I know that God is in my heart, why do I 
not feci that joy a thousand fold. If I do 
not feel that joy there is something lack- 
ing. My bulb has not yet been switched on 
to the Power-house. 

S. Then another premie, who was liste- 
ning very devoutly asked, “Swamiji, what 
should I do if I want to feel this joy?” My 
answer to him was. ‘A child of three 
years was left by a mother to play by itself 
while she went to boil milk in the kitchen. 
After a little while, the child rolled over 
flat. At first it tried to rise by taking 
hold of a chair. The chair tilted and rolled 
over too. fhe child next caught hold of 
the curtain and tried to rise again. The 
curtain was old and rotten. It gave way. 
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The child then started screaming at the top 
of its little voice. The mother althouglx 
she was extremely busy in the kitchen 
rushed to help the child and took it up in 
her lap. The child thus got mother’s love in 
addition to the help for rising again. The 
child had now learnt the trick of getting 
the mother’s love and screamed again the 
next day although it had not fallen down 
this tune. The mother was now only boil- 
ing ‘Dal’ but she did not come. She knew 
the child was only pretending. When the 
child asked “ Mother, why did you not come 
this time?” The mother smiled and replied. 
“My son, I know when your cries are real 
and when they are pretended!” In the 
same manner, if we cry to the Lord every 
morning and beg Him to manifest Himself 
to us — with genuine cries — that Great 
Mother of the Universe will throw Light 
upon our minds : we shall feel lighter, and 
happier. Try this prescription for a week 
and you will feel the difference yourself. 
Let us not be lost in the whirlpools of 
philosophy and still remain caught in the 
clutches of materialism (Maya). Let us 
appeal to Him for help, and help shall 
come. Our Mother loves us more than we 
love the mother !” 
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REVIEWS ON ‘ PAYAM-l-MOHABBAT. 


The llori'ble Khan Bahadur Justice Saiyed 
Muhammad llaza^ M, A , Judge, Chief Court of 
Oudh, vmtes — 

“ Payam-i-Mohabbat” is undoubtedly a work of 
great merit Swamiji’s choice of Persian verses is 
admirable. The discussion of * Prem,’ ‘ Duniya ki 
‘Haqiqat,’ ‘ Premke izhar ka ash sabab/ ‘ Yaqin ’ and 
Husn-ki-Taswir,’ in this book is very interesting and 
instructive The Book is a sine and safe guide to 
those who liave lost their way in the wilderness of 
worldly cares and anxieties . It will, if studied closely, 
quieten troubled hearts and lead weary souls to the 
Almighty. The spiritual man need not be a recluse 
By leading such Books union with the Uivine Life 
may be achieved and maintained in the midst of 
worldly affairs. It has been tiuly said ; 

“ Darwesh Sifat bash o Kulahe Tatari dar ” 

R.B. Dr. G,N. Chakravai ti, LS 0 , J).Sc , D. Tjitt.y 
M. A., Ex-Vice-Chancellor, Lucknow University 
writes, 

“ I was much pleased to find in it an attractive 
presentment of those vital truths of life with which 
seekers of spiritual lore aie familiar. That these 
appear in this book in the garb of Persian phraseology 
IS, in some ways, an advantage, as there are to my 
knowledge, many devoutly ardent souls, even among 
the Hindus, who are ignorant of Sanskrit and to 
whom the vast store house of spiritual thoughts 
enshrined in that divine language is therefore barred 
and sealed. To such it will be a blessing to have 
some of the most inspiring ideas presented in a lang- 
uage with which they are familiar and in words which 
are sure to make an appeal to the highest and holiest 
that is in them.” 
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^ESSENTIALS OF A WORLD^TEACHER. 
{K. li, Khanna.) 


It IS a well-kiiown law of nature, admit' 
ted by founders of all religions, that when- 
ever fear of God and love ol man disappears 
from the minds of men ; whenever influences 
of hatred, greed and selfishness have diverted 
the attention of man almost completely from 
his Creator, then it is time that God mani- 
fested Himself through some personality. 
Divine light shines through some ‘bulb’ and 
manifests itself through some instrument for 
the sake of humanity — His children. That 
personality never claims anything for itself. 
That personality always points unerringly, 
unfalteringly and fearlessly to that ever- 
lasting reality, i. c., God who is called by 
difPerent names in different religions. The 
lives of such personalities are invariably 
observed to have involved the gieatest self- 
sacrifice, the greatest hardships, for the sake 
of others, for the sake of suffering humanity. 
Take for instance the life of Lord Jesus 
Christ. He was peisecuted and crucified. 
Guru Nanak Dev Ji Maharaj was called 
Kurahiya. The Prophet Mohammad was 
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chased and persecuted. Lord Buddha, Lord 
Krishna, Lord Ram Chandra passed their 
days on earth amidst trials and tribulations. 
The number of persons who recognised these 
personalities as divine during their life-time 
(i. c. during the period of their physical 
existence) was extremely limited : Lord 
Jesus Christ had only disciples : and all 
these abandoned Him when the darkest 
hour arrived. Such personalities become 
known afterwards and their everlasting souls 
even now give comfort to thousands and 
millions of weary souls all over the earth, 
thousands of years afterwards. Faith spreads 
afterwards and supreme sacrifices are known 
to have been made in the name of these 
same personalities several years after they 
have left the physical existence. All this 
is not based on mythical or chimerical 
notions of fanatics. No man sticks to 
Faith unless he finds substantial recompense 
for his loyalty in the course of his life. The 
whole human race would not have lived 
through all these ages, sticking to Faith, 
unshakeable Faith, in the gravest stress and 
storm — still sticking to Faith unless the 
so-called “enlightenment” and “discrimi- 
nation” given by our reasoning faculty had 
left individuals to their doom, forsaken and 
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forlorn in their hour of need, without an 
anchor. 

“What are the qualities that we must 
look for in such personalities? What use is 
it to me whether so and so is a jagad- 
guru, avatar or messiah ?” These are 
questions that every seeker must ask himself. 
In my humble judgment a personality through 
whom divine light shines out radiantly 
should satisfy the following requirements, 
among other things : — 

1. His teaching should appeal to the 
head and heart of members of all 
faiths and religions — it should be 
universal in character and not 
sectional. 

2. He sliould have poieer to bestow 
bhakti (devotion to God) to a 
seeker who has not been blessed 
with it before ; as also to intensify 
the seeker who is already blessed 
with it. This includes the power 
to divert inclinations of an ordi- 
nary humdrum sinful man like me 
from life of the matter (and 
enjoyment of the senses) to life of 
the spirit ; e\en against my in- 
clinations : to start me on the 
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spiritual path : and then gradually 
to intensify my faith in Him. 

3. He should satisfy the yearning of 
the soul of a genuine seeker, no 
matter to what creed or faith he 
may belong. 

4. His own life should be completely 
free from * ego ’ and he should be 
able to remo\e the ego of others 
who come into contact with him, 
and ho\e an earnest desire for the 
same. 

5. He should be able to fill human 
hearts ivith divine love : hearts 
that have gone dry by unkind cir- 
cumstance. His mere presence 
should be ‘hea\en’ and ‘bliss’ for 
an ardent seeker. 

6. He should have power to protect 

His lovers, whenever they appeal 
to him for help, no matter how 
far they are separated in point of 
physical conditions, either of dis- 
tance or of time. 

No man can see or judge such jiersonalities. 
with the ordinary book enlightenment oi 
‘power of discrimination.’ These have 
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actually been pro\ed to be hindrances in 
my path. Such ‘ personalities ’ disclose 
themselves gtaduallij to such as they choose. 
But everyone who goes to them with a 
humble heart, with a dcsiie to leceive, gets 
love, divine I{)\e, which sweetens life; 
love which removes shocks from our d.nly 
existence and makes our sojouin on earth, 
a comfoi table journey. 

To all such tests my divine guru, 8wami 
Bhola Nathji maharaj, who calls himself 
ghulam rue zamin ” slave of the earth ” 
has answered to perfection within my 
observation spread over four years. I know 
him to be the avatar, for whom members 
of all religions have been waiting. The 
claim is mine because He hns disclosed 
Himself to me. But it is immaterial by 
what name we call ‘honey’, so long as we 
can get from it what we want. He has 
come not to receive recognition but to 
levive withered hearts with love. It is 
immaterial to him by what name we call 
him. 

Remember “seek and thou shalt find” 
“knock and the door shall be opened unto 
you.” But go with a humble heart — to 
receive, and not to judge. Go and receive. 
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WHY DOES THE WORLD NEED AN AVATAR, 
WORLD-TEACHER, OR MESSIAH 
[Sivami Bhola Nath.) 


/lav I 

jUc v_5i <1 .\Um/ 

Ti anslation 

Whenever the world anxiously 
needs a guide, the great 
ocean of Truth from its own 
bosom produces a personality. 

(NATH) 

According to the usage of the present 
time it appears necessary to follow the 
dictates of reason. Side by side with it 
there is the desire to follow that reason 
which is perfect. Generally speaking, every- 
one is endeavouring for his own good, and 
according to the best of his lights, adopts 
means to that end. But in spite of all these 
means he appefU’s to be dissatisfied. To 
followers of reason I should put the first 
question: ~ 

“ When the reason of one man runs 
counter to the reason of another man, which 
one should I follow, and to what extent 
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In my opinion their answer will be ‘ follow 
p(?rfect reason.’ Then the question arises 
‘‘ what is perfect reason and where is it?” 
If some one points out perfect reason is 
there !” then we ask How do we know 
that? — when we do not ourselves possess 
perfect wisdom with which to judge it.” 
This instinct is known as Faith. If we 
have followed faith without understand- 
ing, then according to leason we have acted 
wrongly. If you say that peifcct wisdom 
does not exist, and therefore everybody 
should act according to his own understand- 
ing : then I say that this is already being 
done by almost everybody at present. Or, 
wherever a man’s reason has led him to the 
state of faith somehow, he has found a 
point of adherence. Hut each of us sees 
what is good or bad for himself, according 
to his own lights. We cannot appreciate 
what is good or bad for somebody else, 
because we are not in his position ; to see it 
from his point of view. For example, we 
call it madness when we see a moth annihil- 
ate itself over the flame. But the moth 
sees everlasting bliss in this extinction. To us 
the mingling of a drop of water back in the 
ocean is extinction, but what the drop sees 
in this mingling is everlasting life. So, when 
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anybody asks the question ‘‘ Which leason 
should I follow we have nothing bilt 
silence with which to answer it. The same 
can be said of faith. Each of us has, by 
the aid of his reason, reached a state of 
faith, and he desires to adliere to it. So, 
when external reason can neither protect us 
from grief or sorrow, nor can it direct us 
to perfect reason, then how can we under- 
rate faith. Do followeis of external reason 
believe that others who follow some faith 
and act upon its principles, arc all mis- 
guided, are in trouble In my opinion a 
genuine devout-worshipper like Dhanna, 
can, in spite of being absolutely illiterate, 
by the sheer force of his faith in the 1 0 lb. 
weight, obtain such loy m life, as we cannot 
obtain from our whole library of a million 
volumes on philosophy. But faith which 
is not deep-rooted or sincere, and is intended 
only for ornamentation, deserves to be con- 
demned. 

Nature has endowed mankind with vari- 
ous instruments for obtaining happiness. 
One man obtains happiness through one 
such instrument, a second one through an- 
other instrument. Reason is also one of the 
best instruments available. But at the same 
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lime faith cannot be decried. On the 
contrary, until reason also helps us to reach 
faith (certainty) we cannot reacli a definite 
conclusion. Reason has one field of action: 
faith has another. If it is right to follow 
reason • how can it be wrong to follow faith 
(certainty). You can see that one man 
with faith hns influenced millions of 
others. Even though the sacred bodies of 
those personalities are not present to-day, the 
splendour of their kingdom over the hearts 
of mankind is ever brightening and increas- 
ing in geometrical progression. Is all this 
without truth Faith is obtained in several 
ways One such way is through reason i. c. 
through logicj argument etc., but gener.illy 
the result of such acejuirement is not strong 
enough because a second argument can 
destroy it later on. Another way is through 
lealisation : faith thus obtained is uidireak- 
able. To illustrate, I meet Mr. A and after 
presenting some thoughts or views to him 
inspire him with faith. It is possible that 
some other thought or view or argument 
may destroy the former faith. But when 
I go like Swami Vivekanand, as an agnostic 
to an illiterate mahatma (great soul) like 
paramhans Rama Krishna dev ji and tho 
latter endows me with faith without using 
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a v/ord, I get seized of faith, all mj actions 
and view points undergo a change. Brft 
persons who are devoid of similar faith 
are then unable to comprehend my state, 
because, they are miles away from such a 
state of mind themselves. If they say I am 
‘ wrong’ (in my new outlook etc.) to some 
extent they are justified But may I ask on 
what basis can they declare that this is 
wrong when they are themselves entirely 
ignorant of this sphere and of its principles ? 
They will be justified in saying that : ‘ it is 
possible such a state of mind may be attain- 
able,’ but to deny the possibility of such a 
state altogether will indicate something 
lacking in them also. It is possible they may 
also have to think out an answer for adopt- 
ing such an attitude. To sum up, faith 
can also be acquired through the heart : and 
faith that is acquired through a pure and 
sacred heart does not find an enemy in 
reason either. If our faith of ordinary 
strength is sometimes the cause of our loss 
(or fall), then ordinary reason also cannot 
save us from such loss at all times. Just 
as there is no danger in perfect reason 
(vvhich is divine), similarly, there is no 
danger whatsoever for complete and true 
faith. 
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Very well, if it is right and proper for us 
to follow reason, let us examine the problem 
of a ‘ world-teacher ’ or ^ avatar ’ or ‘ mes- 
siah ’ in the light of reason. Is nature one 
or diversified ? Does the structure of the 
sun and the human eye indicate that one 
power is acting through them both or is it 
more than one ? If our answer is ^ two 
different powers are acting ’ then why does 
the eye need the sun Therefore, we have 
to admit that nature is one, and also that 
it is unlimited. And nature has pre-ar- 
ranged everything for the natural require- 
ments of mankind. Upon our birth we find 
that the world contains all objects which 
our senses desire. Then, it is an established 
fact that the creator of an object also 
necessarily thinks of the protection of his 
offspring. Therefore nature must also 
naturally think of the protection of all its 
creation. To rectify ordinary derangements 
of the world, ordinary peisonalities make 
their appearance, and within the limit of 
their powers, remove these defects. The 
history of the world illuminates the fact 
that whenever the world has really needed 
‘ that Reality.’ then ‘that Reality’ has 
manifested itself in some form or another. 
Similarly, when the world finds itself be- 
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wiklered in the jungle of misguidance, and 
comes to look upon mateiial life as real life 
then it is time for the most natural and 
illuminated principles of nature to do their 
work by manifesting themselves through 
vsome personality. The same voice has said 
in the Gita “ Whenever dharma (true 
religion) decays and adharma (agnosticism) 
prevails then I (that Reality) come in some 
human form or another.” Please mark. 
When misguidance holds the reins of power 
in the world : when darkness (ignorance) 
should be masterful all over : when there 
be no guide to show the way out . when 
personalities scintillating with light like 
stars find themselves unable to perform 
their task with success : is it not necessary 
then that some magnificent personality, 
bright as the sun, should make its appear- 
ance, should dispel the all pervading 
darkness, should usher in a new era and 
acquaint the world with its charms and 
beauties. The history of the universe 
stands as living proof for this truth. For 
example when the need for the coming of 
Lord Ram Chandra was acute : at that time 
Raw^an ruled the kingdom in which the 
principle of eat, drink and be merry, held 
sway. When Lord Krishna arrived on the 



scene, it was Kans wlio ruled the kingdom. 
\Vhat was the condition of Arabia when 
the Piophet, messenger of the merciful, 
arrived ^ What did the world stand in need 
of when Lord Jesus came Was not real 
devotion to God on the point of disappear- 
ance before the Ten (Tiirus appeared 
Instances can be multiplied to show that 
wherever the activities of such great souls 
are described, wc find the surroundinf: 
circumstarccs to lie such as to justify nature 
m producing such personalities to peiform 
its task through them. Otherwise nature 
W'ould be called incomplete. If it is natural 
to expect that water should lie available 
when nature has given us thirst : then why 
should we deny the existence of eternal 
bliss for our spiritual craving Is it not 
contrary to reason to assert this denial 

O thou who hast described the ill effects of me. 
Now describe some of its joys too. 

Deny not the Truth to please a few. 

When we tiy to understand the natural 
principles of nature, our reason brings us to 
this conclusion. Whenever spiritual life 
is forgotten, it is essential that such per- 
sonalities should make their appearance. We 
can understand the future by reference to 
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the present and ‘to the past. If such per- 
sonalities did come in the past, then, when 
similar need arises again, such personalities 
must come again. This is an uncontrover- 
tible law of nature. 

The next question that arises is “ How 
can we recognise such personalities ’ ? The 
answer is Those persons who are ready 
recognise such personalities naturally and 
without any effort. As for example, a 
piece of iron recognises the magnet in spite 
of being inanimate. But the minds of other 
individuals, which are slightly covered over, 
take a little time in recognising them. 
Such personalities are never anxious to 
manifest themselves. But the Truth re- 
veals them naturally by lapse of time. As 
for example, what did the people think of 
Lord Jesus during His lifetime or near the 
end of His earthly career, and what do 
they think of Him now. Instances can be 
multiplied to show that during their lifetime 
all great souls were recognised by few, but 
the Truth, after first sowing them like a 
seed in earth, manifested them a million 
times afterwards. 

Question : Several people are claiming 
to be avatar (manifestation of God in 
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l^uman form) or world-teachei : how shall 
we recognise the true one ? 

Answer The true one will effect con- 
viction Himself. He is not a world-teacher 
who calls himself a world-teacher. He 
will be one whom the world will proclaim 
as its teacher. 

Question , What need have we for such 
a personality when we have got reason as 
our guide ? 

Answer Four persons whose reason is 
not too strong will be found at peace with 
one another, if they come together, but per- 
sons with imperfect reason who, how^ever, 
regard themselves in possession of perfect 
reason, are always found quarrelling. There- 
fore, we see restlessness all round us in the 
world. May I enquire whether your reason 
is perfect or imperfect ? If it is imperfect 
then why should it be followed. If it is 
perfect then why should a new reason to- 
day upset the old reason of yesterday. We 
infer that our limited reasoning faculty has 
not led us to a stable conclusion: because it 
is always surrounded by selfishness, egoi^, 
thoughts of mine and thine etc., etc. There- 
fore what we require is the presence of some 
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personality wlio should have realised the 
Truth himself, and who should by the 
power of his love etc. bring home to us 
the principles of peace, love and ]oy: so 
much so that a Hood of such joy should 
overrun the world. At the present time 
worclly wisdom holds sway; therefore, we see 
nothing except bloodshed, quariels, com- 
plications around us. And no one is pre- 
pared to listen to the feeble voice of 
purified reason even if it is available 
somewhere. Just as a dim star lemains 
ineffective in a dark night, that voice also 
becomes still after a biief struggle. At 
the present time theiefore it is most neces- 
sary 'that some such personality should 
manifesi itself, who should illuminate our 
minds, who should secure our release from 
the iron-grip of selfishness (egoism) and 
unite us with that divinity. Is not all this 
supported by the bright side of reason ? 
Briefly then, imperfect reason reigns supreme 
at the present time : a great diversity of 
thoughts surrounds us: we have not reached 
any stable conclusion. It looks as if this 
dispersion of thought has emptied us of all 
fafth. And without faith we are assailed 
by doubts. And doubts are felt to be 
more painful than death itself. What we 



need at the present time is that personality 
which can endow us with faith. It is 
immaterial whether we call him perfect 
reason, faith, avatar or jagadguru. Time 
and truth will themselves bear abiding 
testimony to the real world deacher. 

My claim : I look upon myself as the 
servant of all, because 1 have realised that 
I belong to ail, and all belong to me. 
Different persons are serving the worhl in 
diffeienl ways, I am serving in one way. 
My line is not material life . it is spiritual 
life. I can see that all troubles of mankind 
aie due to insufliciency of love and faith. 
Therefore I am tiying to diffuse love. I 
wish to perfoi’in this service with all my 
heart, my soul and my body. It is my 
hope that all sincere effort is aided by the 
Almighty power of God : for sincerity is 
His virtue, not mine. Therefore if I am 
working in accord with the will of pi evi- 
dence, or if He has by His will selected me 
for the performance of this task then it is 
possible that I may be able to complete 
this service or even to think of completing 
it In my own estimation, by myself alofie, 
I am ' naught;’ but taking Him with me, I 
lack nothing. For this reason, my claim 



is to be fi slave. You can say what you 
like. To convey a message of love, faith 
and service is not laying claims to any 
greatness, but amounts to a discharge of 
duty. 1 bow before the w hole world with 
deep reverence, with all my heart and soul, 
for 1 see in it, nothing except divinity . 
Therefore, it is my privilege to lendcu* 
homage to you. If you also bow m reply 
you put me to shame, because )ou nie 
taking up my work. For this reason I 
appear before you in the capacity of a 
slave. 1 lay no claim to being a world- 
teacher or jagadgurii. It is dirhcult for 
me to stop the feelings of others towards 
me. If their reason or wisdom has some- 
how led them to some conclusion, let them 
congratulate themselves on their own in- 
tuition. But I cannot relincpnsh my own 
position (of a slave) after hearing what 
they say. Therefore, my open declaration 
is to be ‘ slave ot the eaith,’ and it is not 
in answer to anybody, but for the sake of 
my task. If you see any greatness in me, 
it is a leflection of the greatness within 
yourselves. Thereto: e if anyone has under- 
stood a claim of greatness on my part he 
has misunderstood il. If anyone has said 
something about me after realisation then 
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let him congratulate himself on this superior 
wisdom. He must have derived substantial 
benefit from his ‘insight,’ pist I derive great 
pleasuie by entertaining good thoughts 
about some bad man. 



CAN RtLIGION BE SIUDIED AS A 
SCIENCE ' 

(R. R. Khannn.) 


Before AuguSit 19^29, when Providence 
threw' me across the path ot a saint, I was 
a scoffer like most of us. It should then 
have been impossible for me to hclnve any 
of the statements that I propose to make 
to-day. Whatever I write now is based on 
my personal expeiience, verified a-.d checked 
several times over. 1 have so long hesiLnted 
to write about these experiences until they 
became articles of faith with me and 
reached a stage of certainty. M) fi lends 
and others who have travelled on this path 
may be able to confirm these experiences. 
These lines are written in a spiiit of service, 
for the benefit of those who may have a 
craving for spiritual life lying dormant in 
the depth of their souls. 

The first question is what is religion^” 
For me, it is a summary of human experi- 
ence of the relationship of man with his 
Creator : and of the ideal of such relation- 
ship between man and man. For me, there- 
foie, leligion is based on experienc 3-on 



humun experience spread over long periods 
of time. These experiences can be checked 
and verified, under standard conditions, like 
all scientific experiments. You will piofiably 
ask “If ih it is tiue then, why do we see such 
diversity between one ivligion and another ? ’ 
With great humility, I submit, that followers 
of all religions have corroborated my experi- 
ences. Those who wish to find unity in 
diveisity succeed in finding it, if they are 
earnest about it. 

I have reached the conclusion that the 
study of religion is absolutely scientific. 
The human mind is the instrumenl with 
which these experiments arc conducted. 
Tlip true-guru (the preceptor) or the 
niurshid-i'kamil, who knud'.s God is the 
head of this depaitmcnt Prayer is the 
experiment, the first experiment, to b'^ 
tried, with the firmness of faith. When I 
am stjdying experimental pliysics or 
chemistry I assume, for the time being, that 
the experiment described in the book or 
explained by the professor theoretically, 
must have been performed by the author, 
by the professor and by several others who 
have gone before me. Let me therefore 
try and see if I can get similar results. 



This is the scientific way. We start with 
some assumption. In leligion also the 
(bssumption, made for the time being, is the 
starting point of faith. Then faith grows 
from strength to strength. The human 
hcirt (or the mind) is the laboraloiy note- 
book, on which the results of experiments 
(prayers) are lecordcd. Solitude is the 
laboratory where these experiments have 
often to be condiiotcl, after the hie is once 
kindled, through the generosity of a snint 
of (lod. Without a true guihe real 
spiritual life is impossible. 

The next ({uestion is ‘WVlmt is faith 
Tlie knowledge that God exists is faith. 
The knowledge that there, is some all- 
inteliigcnt power behind this well-ordered 
creation of the universe, some maker and 
controller of this wondertul scheme of 
things on earth, as disclosed in the laws of 
the various sciences, physics, chemistry, 
botany, zoology, anatomy, physiology, 
medicine, etc., etc. is faith. 

You might ask “What is the use of 
faith To realise this we should compare 
the conditions of life of a man endowed 
with faith, with the state of mind of one 
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who is without fpith. Then wc shall see 
the difference. My own observation is that 
before I leccuved this i^ift of faith through 
the kindness of my lord and master 
Svvamiji, my life wao one long series of 
mental worries and anxieties, true, mostly 
imaginary. There were hrjght moments also, 
no doubt, as otherwise life would not have 
been worth living at any time. Without 
faith, my mind w.is at the mercy of every 
passing bieeze, lesponsive to every tremor, 
buffeted by every wave, sh.dvcn by every 
shock • not merely Uiose that came aihwart 
my path but those ol my friends a' well. 
In the midst of apparent wealth, position 
and honour, I was perpetully subject to the 
cjuestioning v\ hat will happen next How 
are things diifting How can I overcome 
such ancl such a difficulty Has the future 
any bright ho])e for me Thoughts like 
these hovered over my mind like vultures 
over a caicase, when I was not otherwise 
occupied with work of some kind or another. 
Mostly, I had to chose between work or 
worry. What is the feeling now after 
receiving the gift of faith ? I now feel 
that my Father is living ? I am not an 
orphan. I know that my Father is all- 
powerful and that He will look after my 
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needs in the future, as He had done in the 
past. I know that He is all merciful, and 
can forgive all my sins of the past. I know 
that He is all-love and will help me 
through life inspite of all my numerous 
misdeeds. I know that He likes the spirit 
of service towards my brothers and I must 
therefore try to please Him through un- 
selfish service to His childern — humanity. 

My conclusion, therefore, is that a man 
without faith is the weakest animate being 
of all creation. He lives in fear and feeds 
on anxiety — ever unhappy. There are no 
doubt bright moments for him to relieve the 
monotony of life but thc.>e do not last long. 
Even if he has attained what is ordinarily 
spoken of as success in life, his unsatisfied 
desires keep on tormenting him, until he 
finds one fine morning that all the wealth, 
power and honour that he has succeeded in 
collecting are of no use to him. There is a 
collapse and he comes back to the position 
of complete helplessness again — tlie house 
of cards has fallen. The man without faith 
finds himself bewildered — the rude shock 
rouses him for the time being from the 
stupor of his routine — he feels that there is 
something missing yet in his scheme of things 



and until that something is aitnined, life 
will remain a jourjiey in the wilderness. 
How long this feeling lasts depends upon 
the strength of the shock, and upon the 
responsiveness of the individual concerned. 
On the contrary, the man endowed with 
faith knows his own sinfulness, he is con- 
scious of his own weaknesses and realises 
the kindness of Providence. He is theiefoie 
grateful for what he has leceived; he is also 
hopeful for the future because he knows 
that his Father can give more when He 
considers it necessary. He receives all 
troubles and shocks smilingly, because they 
come from Him — his benefactor. He 
believes that these troubles must have been 
sent to purge his soul : he looks upon them as 
operations p^ormed by afiiendly surgeon 
or a bitter pill given by a kindly physiciftii. 
Difficulties in litc are to him like stages on 
the journey towards the homeland of peace, 
love and bliss. He thinks they will soon 
be over. Life is, therefore, a comparatively 
pleasant duty for the man of faith, because 
of his outlook on life. The end of the 
journey is reached by him with compaiative 
ease, and with much greater acceptance to 
his Creator Can we visualise the feelings 
of love and appreciation when the faithful 
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son reburns to his Father, after a separation 
of about 60 years Can we fitly compare^ 
these feelings with those of a faithless 
grouser towards his blaster ? The one has 
lieen thoroughly loyal and ever-ready to 
sacrifice one’s self in the name of one’s Father, 
willing to share the pain of others at the 
father’s Indding. The other has lieen faith- 
less, selfish and grumbbng all his life ; 
getting all he could out of others and return- 
ing very little. We can only guess Uie recep- 
tion that he will get. According to human 
standiirds lus position should be fairly 
difficult. 

We are tempted to ask • — “ Can Faith 
he acquired ? My nnswci is . Yes, most cer- 
tfiinly, yes. My own experien^v ohuws that it 
can be acquired. In July 11139 I made the 
following statejnent to one of my fiiends in 
all sincerity : — 

“ What fools these sadhus and faqirs 
be • to renounce the good things of this 
life in the chimerical hope oi getting some- 
thing in the next world. To give up 
something nice available at present for 
something in doubt in future appears to me 
nothing short of midsummer madness. We 
are having the best out of this life now • 
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§rid mfiy be, we will get a bigger share even 
in the next world for having accepted the 
gifb> here’ Supposing there is nothing 
available in the next woild for anybody, 
then these poor fellows are done for ; they 
get nothing here and nothing there’’. 

My friend who is a great oriental scholar 
and who was listening to niy heresy with 
great foibcaiaiice. replied ‘^They are lelying 
upon the proxnises made in the sacred books 
of all religions. They will be ruined if 
those promises prove untrue.” 

My heresy however persisted. “ I cannot 
accept and believe merely because some- 
body says — this is the authority ”. 

I hna n-lrj^^l in reproduce Ihe (onver- 
snition, as faithfully as possible, to the best 
of my recollection. It will show that I was 
openly faithJe.Sfi. If God was not kind 
and merciful, as lie is to me, He should 
have taken away all my playthings in life, 
for my heresy or as a gentle rebuke for 
my ingratitude. Instead of doing that, 
my open heresy gained acceptance in 
His merciful and loving court and He 
sent one of His saints to reclaim me. This 
lover of God had started a theological 
discussion with me about 7 years before at 
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Simla, and the discourse had then i*etnaine(l 
unfinished. God’s v/ays are wonderful and 
sublime. Since then God has given me 
such faith that I see His hand in everything 
that is happening around and about me. 
It IS His gift. I cannot claim that this 
gift will remain with me one second longer 
than His benign intention. I realise now 
that the Master holds the del 1 : yet we see 
Him not. In the Bible it js Slid “ Blessed 
are the pure in hexrt, for they shall see 
God”. My only recommend \tion was 
heresy, false pride and ingratitude. In His 
mercy He has accepted even these from His 
once lost child. There is, therefore, hope 
for all lesser sinners, when He has reclaimed, 
the greatest sinner on enirth. nossibly with 
a view to demonstiMte to the other childr jn 
that no one should be now without hojie. 
Be prepared, therefore, to hear the devil 
quote scripture ! 

Some are born with faith . born with 
100/ faith. Some acquire faith. Others 
have faith thrust upon them. I belong to 
the last class, but I have now learnt some- 
thing about each of these (dasses through 
the benevolence of my lord and master 
Swamiji maharaj. 
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Those who are horn with 100% faith 
me the great Teachers, who come into the 
\sorl(], when leal spiritual darkness picvmls 
and hatred lules the woild ; when love and 
God aie forgotten, like the present lime. 
They come when faith has e\apoiated like 
the morning dew, and only the memory of 
it lemains behind, in hooks. They coirc 
when lo\e has ce^ased to iiile the heaits of 
men. when //?av67//,s// liv ing tor otheis, when 
leal sacrifice in pure k\e has heconie a 
myth, and unpractk'al in the eyes of shield 
men of the world. Then they come and 
influence the lues of many tiuant souls and 
forcibly deflect their course of life, by pei- 
sonal example. Then they come and stand 
as \i\ injy shining examples of the pure 
]jte oi love, tuil of faith, and lead alite of 
unselfish service of His children'bumanity. 
No one who comes into contact with them, 
can fail to he shuck by their all powerful 
love, by their sublime humility, by their 
loving thought for the suffering of everbody 
great or small, by their boundless sympathy 
and p'ayers for suffering humanity. In 
short, no one can fail to be struck by their 
godliness. Then even shrewd men of the 
world begin to see God through these great 
souls. These souls are born with 100% faith. 



Some acquire faith. Every one has 
not the good fortune to be thrown across 
the path of such personalities. You might 
ask “how can an aveinge man then acquire 
faith ? ” If I wish to learn chemistry, I go 
to a chemist; obey him. serve him, associate 
with him and receive instruction from him. 
Similarly if I wish to jicquire faith, I should 
go to some one whom I know and feel to be 
Ijiithful, associate with him, o’ney him and 
serve with him. He can endow me with faith, 
Salsung (or sohbat) with the frathful will 
show the way quickly. By frequent and 
constant association with the faitliful, 
specially by joining them at theii congre- 
gational prayers, you begin to feel a 
new buoyancy of spiiils, a new exalting 
joy. The fervency of your own prayers i\i 
solitude will grow stronger and stronger, 
as you realise more and more, that in your 
prayers you are supplicating before Some- 
one who is listening all the time and that 
that Someone appreciates nothing more 
than the outpouring of a truly contrite 
heart. We learn the science of medicine 
from experienced teachers, by experiment- 
ation conducted under the supervision of, 
and in collaboration with eminent men. 
In precisely the same manner faith can be 
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acquired by sitting at the holy feet of 
masters, by experimentation during and 
after prayers, in the company ot smuts 
of God; by rendering unscHlsb service to 
others, under then* guidance and control. 
It takes 17 years of school and univcisity 
instruction, nivolying hard labour and great 
sacrifice, to cjualifv as an ordinary iloctoi . 
Are we prepared to make these sacrifices, 
to undergo similar hardships for acipuring 
the greatest gift a man can have, the giii 
of faith ? Let each of ns answer for 
hinisclf. It is decidedly woith ar(piiriiig. 
The slrengh of faith acquired by an mdi 
vidiud depends upon the spiiitual power of 
bis master, upon the intensity (;f dcsiie of 
the seeker and above all upon the grue 
□f God. 

Acknowledgement. To my lord k master 
I owe all inspiration. All the change tlmt 
has taken place in me is due to his 
benevolent love and his wonderful power. 
He has led me through divine expennee, a 
different man. In this note, the faults arc 
all mine, for which I crave indulgence. 
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